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Theory‘ and Practice of Bhakti Cult
in Nayanmars and Saiva Saints

C. SINGARAVELAN
1. Aim:

The chief characteristic of the religions of India is the scientific
.basis of their Philosophy and observances. Of these Saivism or Saiva
Siddhanta is pre-eminently scientific and the most modern of all
scientific theories of the West, Saivism, as a religion or samaya
has deep roots in devotion or Bhakti, Bhakti is the basic power of
the Saiva religion.

A
1.1 Padma purana says, "Bhakti was born on the banks of Tamil land,
grew into womanhood in the Maratha coéuntry, and in North- India, to
become old in Gujarat"; This shows the greatness of Bhakti of Tamil
Country] The theory and practice of Bhakti cult of Nayanmars and
Saiva Saints is apalysed in this short paper. The Nayanmars have rea-
lized the real nature of the world and the eternal bond of God's Love
and found real Joy in it.2 The outpourings of the great saints are to
be studied with keen interest with sincere devotion and faith. Only an
attempt is made in this paper on the basis of their sacred utterances.

2. God's Love and Souls:

God's Love is described in Tamil verses as "aru]";* The boundless
Love is There to pour on the purified souls. A Saiva saint, Manicka-~
vasakar, addressing God, says:¥ ‘

"tantatun tanpaik kopaten tanmpai
cankara arkolo caturar?

antamoprilla anantam perren
yatur perratopren pal?"

(O giver of Peace, you gave me yourself and got me in return. Who
is the cleverer of the two? I got endless bliss from you. What did you
get in return from me?) God's Love is ever with us and undergoes
no change to grieve us. The highest earthly love known to us is that
of a mother, and it is natural and appealing to us to consider God's
Love as a perfect mother's love, The thought of the endless store of
love, ever with us, helping us, cheering us, and illuminating us ‘should
£il] us with ecstatic Joy. Saint Arunakirinatar thus says:3

"arumpum tagipparamanatam
tittittarinata vapre
karumpum tuvarttuc centépum pulittarak
kaittatuve"



2 Journal of Tamil Studies

(As I quitly and calmly contemplated God's Love with real Devotion,
there blossomed higher form of Joy. On the day I tasted it sugar
seemed bitter and fresh honey tasted extremely sour) If the purified
souls are granted the boundless eternal Joy by the God's Love they
do not worry about the worldly sorrows and sufferings; Fearlessness
and Joy would reign in those hearts. The statement of saint Appar
vividly pictures such greatness of the sci-ls:B

"nam3rkkum kuti yallom namagai yahcom
narakattil itarppatOm natalai yillom
€mappdm piniyariydm panivom allom
inpam@ enndlum tuppam illai
tdmarkkum kutiyallat tanmaiydna
carkaran narcanka vep kulai yor katir
komarké nameprum mIa aldyk
koym malarc cévatiyipaiye kurikindm@®,

(We are not the slaves of anyone. We are not afraid of death. We have
no guile. We are above all things. We know no diseases. We shall not
bow to anyone. It is always joy with us, never sorrow. We are slaves
of one who is a slave of none. We are eternally bound to him)

In Tiruppa‘tixippu]iyﬁr Hymn Saint Appar further says thus!”

"Inralumdy enakkeptaiyumBy utantoprinaray
munray ulakam pataittukantdan mapattullirukka
epran imayavark kappap tiruppatirippuliyirt
toprattupalydy iruntanan tap atiybnkaukie"

(Seeing that He who made the Universe and found Joy in it resides in
my heart as mother, father and brother (or sister) what cares can 1
have ? He is the friend of His Devotees. He of Tirupatirip-Puliyur has
always been the invisible companion of those who contemplate Him)

Thus, the Saiva Nayanmars have strong faith and Devotion
towards God Siva and they naturally forgot the worldly sufferings. By
the sincere practice of Bhakti, They were able to forget the worldly
circumstances and to meditate only the Holy feet of God Siva. In
numerous places, they reveal this experience with God's Love.8

The sole aim of true religion is to reach God through Love; God
is Love and the soul has to transform itself into Love for complete
Union, ceremonies, rituals, temples, are but means to establish man in
the love of God.

Civahapga CitHyar Saysrg'

"uruvarul; kupapkaldotum uparvaruls uruvirronrum
karumamum arul; arapran kara carapati cankam
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tarum arul; upankam elldm tanaruls tanakkonrinri
aruuru uyirukkenr® akkinan acintan anr&"

{His (God's) from is Love; His attributes and knowledge are Love;
His five fugctions are Love; His organs like arms and feet and His
ornaments like the crescent moon are also Love., These things are
assumed by the Nirmala God, not for His own benefit but for the
benefit of man kind.)

We have the same idea in Sanskrit Works also. For example, the*
following statement of Taittiriya Upamishad is to be compared with
the above mentioned stanzai!®

"His Head is surely Love;

Joy His right wing, Delight His left;
Bliss is His self. Brahman wheron
He rests" (II-5)

3. Practice of Love and its significance:

One of the safest and surest means of attaining God Siva, is
Bhakti; the practice of love, love to God, love to His devotees and
love to his creatures, Indeed, none of the innumerable ways or
Sadhanas or religious practices noted in the different religions will be
of any avail unless accompanied with Love. No amount of Penance,
self-torture or asceticism will be of any use if it is pot accompanied
with Bhakti or Love. The Sacred utterance of the Saiva Saint Tirumular
is note-worthy in this regard:!?

“enp® virakay iraicci aruttittup

ponpdr kanalir poriya varuppinua

appoturukd akam kula@ivarkkaprd

enpon mamiyinai yeytavopnate"

{Even if people practice religious austerities to the extent of offering
slices of th&r own flesh as oblation and roast and fry the same in
fire. with their bones as fuel, it is impossible to reach our precious
Gem (God Siva) except to those whose hearts are mellowed and melt
with Love or Bhakti.)

Saint Appar strésses devotion in one of his stanzas in the
following way:

" Kotitirttam kalantu kulittavai, 3tigelum arapukkappillaiyel,

Otum niripai ottaikkutattatti, mUtd vaittitta mirkkagotu okkume@”
(Even though in million waters he bathe, If for the Lord he bears no
love, He appears the fool who water pours, with a pot holes, and
shut, The lid and thinks the water safe.)
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The quality of Love is such that the lover becomes completely
merged in the beloved. He had become transformed into Love “itself.
He had become absorbed into God. The following words of Saint
Tirumular would well substantiate this point of view:12

"anpum civamum irantenpar arivilar
appé civam avatu arum arikilar
appé civam &vatu drum apivarél
appé civam3@y amarntiruppirs”

(Love and God are, fools say, not one,

Love and God, they know not are one,
Love and God when men know are one,
As Love they merge in God as one.)

The practice of Bhakti and the association with Devotees wash
away the malas or impurities of the soul. The idea underlying the

12th Cutram of Civafidpapotam is to be studied in this context. This
cotram runs as follows:13 .

"Cem malar ndpral céral otta
ammalafl kalfi apparotu - marg
malara néyam malintavar vétamum
dlayam tapum arapepat tolume’

(Wash away the Malss which prevent you from clinging to the lotus
like Feet of the Lofd, associate with His Devotees and worship them
in their corporal bodies, which abound with Love after dispelling all
darkness, as well as God's Temples as God Himself.)

4, The three divisions of Bhakti:

The three divisions of Bhakti are explained in the Saiva texts.
They are the following:

(1) The devotion of Spritual preceptors
(Guru Bhakti)
(2) The devotion of the sacred Form of God Siva
(Linga Bhakti)
and
(3) The devotion of the devotees
(Jangama Bhakti)

The Great Men of Periyapur3pa followed these pathways of devotion
with great faith, When they found any difficulties in their devotional
way, they were prepared to give their lives. Some of these were kings,
ministers, cultivators, Potters, Washermen and so on. the*Saiva religion
offers final goal to all fit souls irrespective of thé ordinary ﬁﬂje-l
rences of sex, birth, or position and assures divine bliss in due course
to all souls with Bhakti.
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5. The four Marga-s:1%

_ The four ways of reaching God are known as Sanmarga,-Saha-
marga, Satputra marga and Dasamarga in the descending order. They
are also called by the Saiva saints, Nana, Yogas Kriya and Charya.
They will lead one to Sayujya, Saroopa, Samipa and Sdloka mukti
respectively. The first kind of mukti attained by Ndna marga is the
finat bliss, Paramukti and the rest are called Patamukti.

These four ways are to be considered as the main practice
of Bhakti cult in Tamil nadu, Let us summarise the definitions of these
four ways through the Saiva texts.

5.1 D3sa marga:

Washing and cleaning God's temple, gathering flowers and making
garlands of various types for adorning God with, burning lights in
temples, and praising God and carrying out the behests of Godly
Saints - These are some of the duties cast on the followers of Dasa

marga.
5.2 Satputra marga:

Gathering fresh flowers, Dopa, Dipa, and Tirumanapa and
Naivedya for Siva-Puja, performing the five kinds of BUtasyddln, Atra
suddhi, Dravya Suddhi, Mantra Suddhi, and Linga Suddhiandinvoking
God's presence in a Marti, performing arccapa with real Love and
worshipping in all ways are some of the duties of Satputra marga.

5,3 Saha marga:

In Saha marga one has to control one's senses, stop and regulate
one's bréaths and fixing one's mind explore the secrets of the six
Adharas and know their respective deities.

5.4 Sanmarga:

In Sanmarga, one has to study all the arts and sciences, veda-s
and Upanishad-s and Purana-s as well as all the different religions,
One finds the path of reaching God in this and reaching the non-
distinction between Hatru, hana and fi&ya.

Saint Tirunavukkarasar, Tirugnanasampandar, saint Sundaramurthi
and saint Manickavasagar are identified with these four murga-s
respectively.
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5.5 Sub-divisions:

Each one of these four marga-s is again divided into four similar
divisions as follows:

(1) Charya in Charya, (2) Kriya in Charya,

(3) Yoga in Charya, (4) Napa in Charya,
(5) Charya in Kriya, (6) Kriya in Kriya,
(7) VYoga in Kriya, (8) Rapa in Kriya,
(9) <€harya in Yoga, (10) Kriya in Yoga,
(11) Yoga in Yoga, . (12) Nana in Ypga,
{13) Charya in, Nana, (14) Kriya in NZpa,

(15) YBga in Nana and (16) Ihga in Nana.

Thus there are sixteen marga-s in the level of practice.
5.6 Another classification:

There is yet another classification into the four marga-s as
Karma m@rga, Bhakti m&rga, Ydga marga and ﬁzua pdrga. They are
also called Karma yoga, Bhakti yoga, Raja yoga, and NZpa yoga.

It must be clgarly understood from the devotional hymns of the
Nayanmars and Saiva Saints that Bhakti is the common basis and
connecting link of all these four marga-s. Numerous references to
these marga—s are found in  Sacred Texts of Saivism. This four fold
division of Servant, Son, Friend and Lover is a Universally acknow-
ledged one in World religions, S

6. 'Mantram - Upadésa':

The Great Saints of Saivism are called Samaya archarya-s or
Samaya kuravar-s, As spritual Teachers (Gurus) they teach religious
doctrines and concepts in manner of 'Upadesa’. Their 'mantropaddsa’
(Saying the sacred formula) is found in their hymns and they are
said as Humns of 'panchakshram' (Hymns having the glories of the
Sacred formula 'namasivaya’)

6.1 Pafichakshra:®

The Mantras are formulas embodying vital truths in a condensed
form. The simplest of these is AUM, composed of three elementary
sounds. The continuation is split into two subte sounds. These five
sounds represent (1) God (2) God's Love which gives true knowledge
(3) The soul, (4) God's Love which causes evolution and (5) Apava,
The same five things are represented by another Mantra consisting of
distinct letters, Each of these Mantras is called 'Pafichakshra’.
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6.2 Two ways:

They are used in two ways. They may be repeated for contemp
lation. The middle letter { Ya } represents the soul and each pair
on either side (Siva and Nama) represents the things to which the
soul attaches itself.

Besides the hymns of Pafch3kshra there are many references to
this Mantra in the Sacred texts Unmai vilakkam says this Paflchakshram
is the embodiment of God Nataraja (Pafichakrithya tandava.)

Wearing the garland of rutraksa, and using the sacred ashes are
the other ways of the Saiva follower, The hymn of Tirugnanasampandar
sung at Madurai for the cure of King Niprasir Nedumaran from the
disease is called Tirufirruppatikam. (Hymn of sacred ashes)

6.3 Repeating the Panchakshra in various stages: '

Repeating the Sacred formula, the Pafichdkshra according to rules
in order to keep itself steady and unswerving from 'Sivohambavana'
attitude towards God Siva, is stressed by Saiva Saints. They divided
the Mantra into five kinds namely (1) Sthula pafichakshra (2) Sookshma
pafichakshra (3) Karapa pafichakshra (4) Mahakarana  palfchi3kshra
and (5) Mukti pafichakshra.

Saint Tirugnanasampandar specificially says thus:

"Vatam napkinum meypporulavatu
Natan namam namaccivdyave"

(Pabchakshra, the Holy name of the Lord is the quintessence of all
Four Vedas.)

Saint Appar firmly says thus:
" Pataikkalam3ka ninpamatteluttanceq navir konten”

(I have thy Holy. name, the pafichakshra on my tongue as a weapon.)

*Civayanama epru riraginten taruvay civakati"
(1 took thy Sacred ashes uttering the Baiichakshras Grant me the
Eternal Bliss!) .

The Sthula Panchakshra ("namacivdya®) is in the heart of the four
Vedas. The following Mantra occurs in Taittiriya Samhita of the Yajur-
veda (IV5, P.41):-

"Namah Sambava cha Mayobhave cha
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Namah Sapkardya cha Mayaskar@ya cha
Nama Sivaya cha Sivataraya cha"

"Sivayanama" is called sokshma penchakshra, "Sivayavasi” is the
third kind, karapa pafichakshra. The fourth is M ahakarana paflchgkshra
which consists '6f only two letters "Siva"; the fifth is the last and
best which with its single letter "Si” is famous as the Muktd paft-
chikshra, Saint Tirumular calls this as "ndydttu mantiram” {the Dog-
chasing Mantra)

Civafidpa Cittiydr vividly explains about this sacredness of
Pafichdkshra and advises the devotee to practice it by the rules.
Tevaram and Tiruvacakam preserve this Holy Mantra in different

places.
6,4 Pafichakshra's significance:18

Following passages of “Nayanmars and Saiva Saints stress the
glory and.importance of panchakshra; they reveal the - truth behind
this Holy Mantra:

This is Saint Tirugnanasgmpandar's Hymn:

"K5tal dkdk kacintu kagplr melld
Otuvar tamai nannerik kuyppatu
vétam napkipum meypportu] avatu
natag ndmam namacciviyave.”

(With melted hearts with devotion and eyes flooded with tears
Wheo utters it it leads to Heaven

The Truth Proclaimed in all four Vedas

That's Namacivaya Lord's Name:)

Following Stanza from Tirusantiram brings cut the significance
of the Holy Mantra:

" afceluttd] aintu pltam pataittapap
ancéluttal pala yopi pataittapap
aficeluttal iv vakalitam tankipap
anceluttale amarntu niprage.”

(With the Five Letters did He create the Paficha Bhuta-s
With the Five Letters did He create the different yoni-s
With the Five Letters did He support, the Wide World,
With the Five Letters did the Lord Stand firm.)

Upmaivijakkam, one of the 14MeykaptacBctramspeaks in brief
about the Divinity of the Mantra:
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"aflceluttd skamamum appal arumaraiyum
afice]utté Ftipur@nam apaittum aficeluttd
dpanta tantavamum appalaikku appal&@m
monanta mamutt yum."

{The Five Letters form the Agama-s and Veda-s rare,
The five Letters form the Puranas all of yore,

The Five Letters form Siva's Dance of Ecstacy,

And the far far off unceasing calm called mukti Free.)

7. The three ganana-s: 19

f3pa is the best and only method which will lead us to the
real Mukti or the Sacred Feet of God Siva. fAapa is divided into
three groups viz. Pasafipa, Pasufiapa and patifidpa. Patinapa alone is
the genuine one leading to Siva's Holy feet, says the Siddhanta philo-
sophy. the hymns of the Great Three Saints explain this underlying
idea in many places.

Pasafiana is the empirical and imperfect knowledge born of a
study of vedas, sastras, and arts. Pasufiaga is that knowledge which
_though born out of a realisation of the soul's separateness from all the
prapaficha yet begins to deem the soul itself as equal to Siva, the
Supreme.

8. The worship of Devotees:%?

The hymuns of the Great Men speak of the worship. of Devotees
in numerous places. Tirugnanasampandar- says thus:

"toptar toptarait tolutati pamiminkal

tiineri elitam®."
(Worship those devotees of devotees; it is easy to attain the sacred
way leads to the Eternal Bliss)

Tirunavukkarasar considers this worship of Devotees as Sacred
one. ("Poyyanpila attittontarkkut tonfarom punpiyam"”) He further says
the sacred form of the Devotees is really the Holy Form of God Siva
(Siva Sortba)

9, Nayanmar's tour and teachings:

Sampandar and Appar wanted every Tamil should be devoted to
Siva as the extremé Saiva sects were devoted but they wanted that
the type of devotion should be gentle, mild and cultured. They knew
that devotion is mainly based on excessive love of God. They
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encouraged to some extent the NFyaka-nd@yaki bhava, the hero-heroine
relationship between the devotees and God. In all their hymns‘they
suggested to the people that it is their duty to follow the 31mp1§
religious ritual with devotional mood. They insisted not only Bhakti
but also some practical acts. Therefore they went round Tamil Nadu
several times to various temples to impress upon the people to use
the temples as the centre of their religious and social life.

Another important method introduced by the Nayanmars is the
cult of singing the devotional hymns. In order to sustain the full vigour
of the Bhakti movement and in order to preserve the prestine nature
of Bhakti cult the Nayanmars never allowed the introduction of any
other God except Siva in their Preachings.

The four paths spoken of already so far deal with the physical
and mental activities of a devotee who has dedicated his life for the
realization of union with God or Moksha. Bhakti is the fundamental
background on which all the activities are based and it is necessary
to vivify all acts of worship and devotion. Bhakti is the inspiring
motive which drives the devotee towards the union with God. Bhakti
is the end and aim of all religious pursuits. Nayanmars insist 'itaiyara
appu' (uninterrupted love) to the sacred Feet of Siva.l9

10. God-realization and Nayanmars:

The practice of spritual discipline based on pure knowledge
is known as B@pa mZrga. This is divided into ten states called Dasa
k&ryam. They are: (1) Tattva rGpam, (2) Tattva dharsanam, (3) Tattva
Suddhis (4) Ztma ripam, |5) Atma dharsanam (6) Atma Suddhis (7) Siva
rupam, (8) Siva dharsanam, (9) Siva ydgam and (10) Siva BhSgam.

The following line of Saint Appar refers to Dasa Karyam:
"Pattukkol@m atiyar ceykai tans"

(The deeds of devotees are ten in number.)

A clear understanding of the order of evolution of the categories
of the physical universe both subjective and objective is Tattava
ripam. The final stage, Siva bhogam is also known as Jivan muktd. In
Mukti, there is an identity of essense in spite of differences in exis-
tence. The individuality of the soul is not annihilated, but it complet-
ly identified with God or Siva and appears as one with Him.

The whole method of God realization, is very bea‘utifu'lly - summa-
rized by Saint Tirunavukkarasar, in the following Hymn:21
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"muppam avaputaiya n¥mam kettal

mirtti avapirukkum vanpnam k2ttd]

pinnai avaputaiyd Srir kettal
peyarttum avapukk@ picciyanal

anpaiyaiyum attapaiyum aprg nitta]
akanral akalitatt@racarattait

tanpal marantd] tanpamam kettal
talaippatta] nankai talaivap tale"

(First she heard His name and obtained information as to His nature
and Person; then she inquired about His native land, immediately
becoming Passionately attached to Him, she abandoned her mother
and father. Renouncing all worldly conventions, losing herself and her
name, she started a life of dedicated Service to His Feet.)

The Tirukkovaiyar, was composed by saint .Manickavasakar on
the above mentioned basis of N3yaka-nayaki bhava. In the Tiruk-
kovaiyar, we have such bridal mysticism which has the real theme is
the intimacy between God and Soul.

11. Conclusion:

After the age of Nayanmars, many Saiva saints spread Bhakti
through their works, Saint Arunakirihatar's Tiruppukal and his other
poems on Muruga mark an important land mark in the revival of the
cult of Bhakti in the fifteenth-sixteenth centuries. Saint Arunakirinatar
in the footsteps of the Saiva Nayanmars of old also sang at every
Muruga shrine that he visited; He revolutionised the technique of
Tamil Prosody and devised an original Cantam metre. In this gariand
of praise, Saint Arunakirinatar. combines the high import of Saiva
Siddhanta with the traditional concept of Muruga worship, and it is
true, this vibration sustained through the Saint Tayumandvar, Saint
Ramalingar, and other Saints. Thus the theory and practice of Bhakei
cult spread in Tamil country through the Mystic-Saints from time to
time. Tamil, the language of devotion, was a powerful medium for
them in spreading the devotional mysticism.

"The history.of Saiva siddhanta in the Tamil country is in large
measure, the history of the Nayanmars, the hymnists and the Acharyas
of that school, its saints, poets, and teachers - for it is their lives,
outpourings and doctrines that have shaped the tenets and moulded the
characterstics of that school of thought, faith and life."22 The
Nayanmars' outpourings emphazised the importance of devotion to a
religious life. The find a permanent place in the history ofthe man-
kind, not by their formal teaching, not by their poetic inspiration, but
by their lives of true religion and firm devotion.
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CHART 1

Marga Relationship God Service Mukti Identity
Cariyai Dasamarga Sagalam Purattoptu Sé&lokam Appar
e ___\LeadersServany) _ ___ __ __ . _
Kriyai Sarputra Sagala- Utal and Samipam Sampandar
mérga nishkalam uflam

(Father - son)

yogam Saga- Niskalam  ullam Saripam  Sundarar
marga
(Friend)
I‘“I‘a‘_qam Sanmarga Sachidanandam Arivu Sayujyam Manicka-
(Nayaka-nayaki) vasagar.

-0 —0—-0~0-0—0 —~0 —0—0 —0—0—0—0-—0—0 —0—0 —0—
CHART 2

Classification_the Sacred_formul

.

Panchakshra
ST T T A A A
Sthula Sookshma Karana Mahakarana Mukti
Pafichakshara Pafichakthra Pafichakhra Pafichakhra Pafichakhra
(Nama Civaya) (Civayanama) (Civaysvaci) (Civa) (Ci)
FOOT NOTES

I.  Krishnaswamy lyengar, "Early History of Vaishnavism in South India".
P. 10,

2. The Great Tamil Saiva Saints, Tirgnana Sambandar, Thirunavukkarasar,
Sundarar, and Manickavasagar are noted Nayanmars' in this paper.

3. Tirunavukkarasar TSvaram, 6-18-11.
(In these numbers, First denotes the number of Tirumurai, second mentions
the number of Patikam and the third denotes the number of the hyma),
4,  Manickavasagar, Tiruvacakam, 393.

5. Arunagirinathar, Kantaralankdram, 6.

8,  Tirunavukkarasar, Téyaram, 6-86-1.
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12.
13.

14,

15.

16.

17,

19.
20,
21,
22.
23.

Tbid, 4-94-1.

Ibid, 4-113-10.

Civalfdna Cittiyar, Sutra 1, 67th Stanza.
Taittiriya Upanishad, II.

Tirumantiram; Mutal Tantiram 272.
Tbid. Mutal tantiram, 270.
Civagégapat:am,Sutra 12

1) CivaAdpa Cittiydr, Sutra 8, 270-274 Stanzas.
2) Tayumanavar, Paraparakkanni, { " Viruumpum caldyai.. Pardparam® ")
1) "Ye call me master and Lord and ye say well, for so I am - St. John,
XIIN, 13.
"If you love me, keep my commandments", St. John, XIV, 15.
ii) "Little Children, yet awhile, I am with you", St. John, XII, 33.

iii} "Greater love hath no man this, that a man lay down his life for his
friends", St. John XV, 13.

iv) " in them and Thou in me that they may be made perfect in one",
St. John XVH, 23.

(Quoted by Tiruvasagamani. K.M. Bala Subramaniam in his, special
lectures on Saiva Siddhanta" (1959) pp.139-140).

CivaRana Cittiyar, Sutra 8, and stanza 292,

Tirugnanasambandar, { "tuncumpotum"”, k3talaki"™ ).
Tirunavukkarasar, ( corrgnai ) cuntarar, ( "M arrupparranakku" )

Tirugnanasambandar, III, _iPax}(Kaucikam) Tirumantiram, NEngm tantiram,
966, Ugmaivilakkam, 44,

Tilry‘VEcakam Tiruccatakam, arivuruttal, 11,
Civafftha Cittiy#y’, 292-296 stanzas.
Tirunavukkarasar, T&varam, 4-18-10.

Ibid 6-25-7.

T.G. Araramudan, "The Authors of the Holy conm of Tamil Sairism"
The Quarterly Journal of the Mystic Society" Vol XXV (1934-35) p.143.
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The Fury of Wars in Ancient and
Medieval Tamil Country

C. SELVARA]

The Tamil people had a tradition in war which gave their lives
significance. If one studies the history of the Tamil country during
ancient and medieval periods, one can see that it had been inter-
spersed with inter-dynastic wars. In the long history of the Tamil
country even a brief period was not without its wars, In the course of
these wars large numbers of soldiers, elephants and horses were killed
as well as royal palaces and temples destroyed. Even agricultural crops
came to be destroyed. The defeated kings and their households were
also not left free. They were captured and ill~treated and often their
heads after being chopped off, were displayed at the gates of the
palaces to inspire a spirit of terror into the minds of the enemies.
Though Hindu Dharma preached war as ethical, people did not adhere
to it as they released every type of atrocity in gross violation of what
was preached. In this paper an attempt is being made to highlight the
fury of wars in the Tamil country during ancient and Medieval periods.

In the ancient Tamil country people treated war as an important
aspect of life. The causes of wars were many such as the desire to
acquire other's wealth and the intention to extent empires. However
the thirst to seek fame apnd popularity may be considered as the
major cause. Whatever may have been the cause, wars were quiet
often waged, and they were both destructive and horrible in nature.
Though the Hindu Dharmal! and Cafnkam literature like Tolk3ppiyam 2
Puran&piiru,® Cirupafiamilan® etc. preached high ideals of war ethics,
no one seemed to have followed it. Ancient Tamil literature has ela-
borate and ample descriptions about the fury and horrors of war and
of the sufferings of the defeated, MaturaikanciS describes the
destruction of the country-side through burning during the course
of waging wars, Patirruppattu states that the enemy country had been
looted and what remained had been totally destroyed. Nedunjelian, the
Pandya King, after victory over his enemies, cut down the Kavel
trees, set fire to cultivated lands and converted the whole territories
into jungles and cowherds into tiger sheds. The rival forces even
poliuted the water resources by washing blood-strained weapons in the
water tanks which suppliéd water to the common people of the area.?
At the end of the war they did not leave free even the enemy king
and his household. They were captured, ill-treated, tortured and often,
murdered. Narrinai® states that a Chera king after defeating some
chieftains, captured the kings and put them to torture, It is stated
that their jaws were removed and displayed at the gates of the palace.
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Similarly Akananiiru¥ states that, when Elini refused to obey the Chola
King, he was defeated and his jaws plucked out and displayed at the
gates of his palace at Venmalal, This kind of display was made to
create some kind of terror in the minds of the enemies as well as
to show military superiority. Nevertheless places of worship were not
spared. Temples were often razed to the ground,! 0

The irony is that after attaining victory, they did not leave
behind even the common people who were actually innocent where the
war was concerned. They were also put to untold suffering and quite
often taken captive, transported to their respective countries and used
for menial work. It is stated that Karikala Chola, after defeating the
Ceylonese king, brought some 12,000 people as captives and employed
them to erect embankments to the river Cauvery.l Similarly Pattinap~-
palail 2refers the women captives as Kogg:imaka.'lir, who were ill-treated
by asking them to light lamps in the temples at Kaveripumpattinam.
The captives, especially the women, were not only ill-treated, but also
tortured. Patirruppattu!3Istates that Cheran Senguttuvan transported
the Kavel tree of his capital in the vehicles drawn by elephants
which were yoked by strong ropes made out of the hair of the women
brought from the defeated countries. This shows that the women
captives were tortured by cutting off their hair. But, on the other
hand, the Cankam literature!4 specifically advocates that women
should not be molested. These instances show that the Tamil kings did
not attach any importance to ethical principles in the course of waging
wars. In order to win the war and to attain popularity they committed
all sorts of atrocities.

In subsequent periods too Tamil kings adopted the me kind
of cruel attitude towards defeated kings. Though medieval Tamil
literature like Periapurapnam, Nal8yirattivyaprapantams Purapporul
venpamélai etc. insist on ethical principles by everyone, it is known
that these were simply ignored. For instance Purapporulveppamalai 13
specifically states that, during the course of waging wars temples,
monasteries,Brahmangs etc. were not to be molested. In spite of these
ethical principles medieval Tamil kings let loose every form of destruc-
tion. In the course of waging wars the Brahmanas, wemen, children
etc. were often executed without mercy. Also the palaces, temples,
agricultural crops etc. were often destroyed. Medieval Tamil literature
and stone inscriptions clearly portray the horrible scenes of fury during
wars of the contemporary period. For instance the Kfuram plate
of the Pallavas!® describes the terrible scene in ihe wars fought bet-
ween the Pallavas and the Chalukyas. It stases that, owing to the
encounter to the armies, large numbers of soldiers had lost their
necks, thighs, bones, limbs etc. It again reiterates the state of the
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half-dead soldiers who, with their mutilated limbs, kept rolling here
and there out of agony. It further states that consequent to the
cutting down of soldiers, blood flowed like river in which the fallen
elephants formed a bridge over the flood of blood. K alifikattupparapill T
also reiterates similar atrocities in the Kalinga war which went le-gen
one step further by stating that blood flowed like river in which the
dead and half-dead soldiers were found floating.

In the wars the kings and their household were also killed. The
defeated kings were captured and their chopped- of fheads were displayed
at the gates of their palaces probably to instil terror into the minds
of the enemies as well as to popularize their fame. For instance the
Manimangalam inscription!8 of Virarajendra informs that the Chola
king in his war with the Chalukyas cut off the heads ofseven Chalukya
generals together with the heads of the kings of the Nolambas, the
Kadavas, the Vaidumbas (all of them feudatories assisting the Chalukya
king with their armies) and nailed them on the gates of his palace at
Gangaikondacholapuram.  Similarly the Pallavarayanpettai inscription? 9
of Rajadhiraja refers to the defeat of the Ceylonese army. The
victorious Chola army chopped off the defeated Ceylonese commanders
by mame Lankapura Dandanayaka and Jagatiraya Dandanayaka and
nailed them at the gates of his palace.

Though Indian ethics consistently denounces injury against women,
children and the Brahmanas in wars, it was very little foundin practice
Medieval Tamil literature and the inscriptions vividly portray ugly
scenes of mercilessly killing women, children and the Brahmanas. The
Hottur inscription20 of Satyasraya states that the Chola army, after
ravaging the Chalukyan country, murdered women and children and
even the Brahmanas. In this aspect they did not even show any distinc-
tion between the queen and the household members of the enemy king.
They were also captured as prisoners of war, ill-treated and used to
satisfy their filthy pleasures leaving to winds all ethical philosophies
preached by the Dharmasastras. For instance Virarajendra, after defea-
ting the Chalukyan army, captured his only daughter of the Chalukyan
king named Nagalai and, after violating her chastity put her to torture
by cutting off her nose.2* Similarly the Manimangalam inscription
of Rajadhiraja [ states that the Chola army, after defeating the
Western Chalukya king, Vira Salamegan, captured his wife and daughter
and used them to satisfy his lust and then cut off their noses.
Similarly, at the battle of Koppam Rajendra II defeated the Chalukyan
forces and captured the two Chalukyan queens named Sattiyavai
and Sangappai and took them home; The Polonouruva inscription?3of
Mahinda II says that the Rajaraja I's army, along with royal treasures,
carried away the queens of the Ceylonese ruler. These royal queens
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of the enemies were used by the Tamil rulers to satisfy tkaeir base
pleasures and then they were put to torture by cutting off their noses
and finally killed.

Moreover the victorious kings found pleasure in witnessing the
ill-treatment and humiliation of the defeating kings themselves. Such
uncivilized practice was in existence in the Tamil country even from
the Cankam era down to the arrival of the Europeans. In the Cankam
Age Cheran Senguttuvan, after defeating the northern kings Kanaka and
Vijaya, humiliated them by making them carry a stone slab on their
heads for the erection of a statue of Kannaki at Puhar24in Thanjavur
District. It may be observed here that carrying raw stone upon the
crowned head was great humiliation for the rulers.

Such inhuman practices were continued in the Tamil country
during the medieval period also. For instance Rajendra 1, the Chola
king made the defeated kings on the Ganjatic valley to carry vessels
full of sacred water from river Ganges to his country. This water was
used by the Chola king for the purificatory ceremony in the conse-
creation of a new capital at Gangaikondacholapuram near Tiruchirap-
palli in memory of his Ganjatic expeditionZ5 In the same way
Kalinkattupparam 28 states that Kulothunga 1 compelled the defeated
kings to hold their umbrellas and chamaras and to wave them over
the head of the Chola king. The Pandyas forced the queens of the
defeated Kings to do menial services. For instance Jatavarman Sundara
Pandya after his victory over the Cholas made the women including
the Chief queen of Kulothunga 1l parade with the Puranakumpa and
other auspicious objects before the Pandyan ruler2?

Nevertheless on many occasions they killed even the rulers
in the course of wars without showing any human consideration.
According to war ethics the kings should not be ill-treated or kijled.,
But in Medieval Tamil country this aspect was openly violated, A
large number of kings themselves lost their lives in open battle field.
In 642 AD. the Pallava armyZ®after defeating the Chalukya king
Pulakesin II killed him in the battlefield itself. Adiya II, the Chola
king is said to have 5illed Virapandya, the Pandya king in a battle and
brought much booty?2 Similarly the Manimangalam inscription30states
that Rajadhiraja I, after defeating the Chalukyan army, killed their
king Jagatipala and carried away much booty. These instances show
how the Tamil kings violated not only war ethics but also the basic
values of humanity. :

Medieval Tamil kings, after winning the war and humiliating or
killing the enemy kings, did not even leave their lands undisturhed.
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After defeating the enemy they followed the practice of destroying
their valuables, the capitals, cities, palaces, agricultural crops and
even the temples and other places of worship. During the Pallava
period it is stated that the army of Narasimhavarman defeated the
Chalukyan king Pulakesin II and then destroyed his capital Vatapi by
setting it on fire31Similarly Rajaraja 1 defeated the Chera king at
Udagai and, after, releasing their imprisoned envoy, burnt the fort of
Udagai to ashes®? The Kanyakumari inscription3 states that on the
occasion of his war with the Western Chalukyas has converted
Manyaketa, their chief town, into a play ground for his army. The
palaces, spacious buildings, tanks etc. were brought down. The town
was destroyed to such an extent that it could not be rebuilt.* The later
Chola kings did not satisfy their fury in war by wmere destroyiag
their capital. They followed the practice of humiliating further the
defeated king and would plough the land by using, donkeys and then
sowing Kavidi (a kind of coarse millet), a harmful weed which could
not be destroyed in the future. For instance Rajadhiraja I made an
expedition into the Chalukyan country and defeated its king Ahavamalla
in the battle of Pundur in 1046 A.D. and then the city of Pundur was
plundured and razed to the ground. The land was then ploughed by
using donkey and sowed with kavidi?4 The inscription of Maravarman
Sundara Pandya states that he defeated the Chola king Rajendra III
an%ﬁes;royed his capital Thanjavur by fire. It is stated in the inscrip-
tioff that the Pandya king then ordered the land to be ploughed

with donkeys and to be sown with kavidi, He used the tears of the
suffering people as water to irrigate the land. Furthermore, due to
the atrocities and the horrors of frequent wars, people even migrated
to far-off places to safeguard themselves from the onslaughter of the
army. For instance the Akkur inscription3€ of Kopperunjingadeva
states that the people of Akkur Village in Jayankonda Cholaralanadu
in Thanjavur migrated as far as the Ganjatic valley leaving their land
waste because of the camping of the Chola army which might have
involved atrocities on the people of the area.

The Tamil kings not only defeated the towns but also the poor
villages, where lived the people who were innocent about the war. For
instance in 1188 A.D. there was a civil war in the Pandya country
between the Parakrama Pandya and Kulasekhara Pandya to capture
the throne. In the war, the Ceylonese king helped Parakrama Pandya.
But Kulasekhara Pandya won the war with the help of Rajadhiraja 11,
the Chola ruler, and occupied the throne. He later sent an expedition
to Ceylon to punish the Ceylonese king for helping Parakrama Pandya.
The Tiruvalangadu jnscriptiom®? of Rajadhiraja Il states that the
Pandya army defeated the Ceylonese forces and destroyed several
villages including Pulaichcheri and Matottam and laid waste an area
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extending twenty Kadams {Kadam in the league measure is about 10
miles in distance) from east to west and thirty Kadams north to south,

The irony of the fact is that, in spite of the Hindu religion, from
the ancient times down to the present day where stress is on the
ethical ideas and moral values, the Medieval Tamil people did not
hesitate to destroy the Hindu temple and other religious centres in
the course of waging wars, For instance in 1017 A.D,, during the
reign of Rajadhiraja I, the Chola army made an expedition to Ceylon
and inflicted large-scale destruction. Culavamca38, the Ceylonese
chronicle states that the Chola army destroyed the monasteries and
carried away the broken idols from the viharas. Similarly the Annigese
inscription38 of the western Chalukyas dated to 1071 A.D, states that

"the wicked Chola king who had abandoned the religious obser-
vations: of his family, penetrated into Beluola country and burnt
several temples including Jaina Pallis."

Therefore taking into account all these, it is known that the
wars waged by the Tamil kings were very destructive and they
resorted to all sorts of violence. Though they preached ethics in
high tone in their literature, they never practised it in real life. Thus
we can say that the ancient Tamils preached one thing and followed
another,

FOOT NOTES

1. Hindu Dbarma stress that no injury be done to the Brahmanas, aged,
women, children, etc. (santi, 74} Again they stress about dhar mayutha.
Accordingly, they insist to leave the fruit and flower gardens, temples and
other places of public worship unmoledted (4Xnipuriga, 236:22) R&n3yana
further prohibits to fight with those who do not offer to fight, who hide
themselves in fear, those who go to the fizld as spectators etc. (Rém’ayaga,
(Yuddha), 86 - 39). Again neither ravages be made on enemy's land with
fire nor cut down the enemy's trees (Arttacictra, XII, 4)

2.  Tolk3ppiyam \Porup, Y. 10,
3. Purapaniiru, V. 9 1-2,

4,  Cipupahamtulam, V. 36.

3. Maturai K&fici, LL. 126, 692,

6,  Patirpuppattu, V. 49.
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Inscriptions on the Alienation of
Land Holdings and Migration
- of Skilled Professionals

S. SWAMINATHAN

Local assemblies in ancient Tamil country exercised greater
restraint and vigilance in conserving their resources within their town-
ships. They were meticulous in streamlining the alien or outside ele-
ments from possessing any landholding in their townships. In this
regard inscriptions do refer to the resolutions adopted bythe assemblies
pertaining to the land transactions in their jurisdiction. Added to
it the assemblies were conscious enough in appointing skilled workers
to serve in their villages and restricting their mobility to outside. A
few inscriptions which convey this purport discussed above, are analysed
here.

An inscription1 of Aditya I (875 A.D.) from Srirangam states
that the mahasabha of Srirangam prohibited those who left the town-
ship and passed an injunction that they are to be considered no longer
resident therin from holding, cultivating and enjoying the d&vadana and
garden lands. Any transgression was visited with a fine of 25 pon to
be severally paid by the members of the committee and the accoun-
tants.

During the brief Rashtrakura occupation of Tondaimandalam an
agreement was arrived at by the sabha of Kavanur and according to
which if there is any land transaction among the Ajivikas, it is impera-
tive that both the seller and purchaser and the mortgagor and the
mortgagee must be of the same community.z'

~ An inscription3 of the Vijayanagara ruler Virapratapadévarayar
from Margadu, Chingleput district refers to the resolution passed by
the Uravar of Mangadu in the name of Avadaiyar Nachchiyar the
goddess. Accordingly, land transactions should be confined only with
the landholders of Mangadu, Lands should not be sold to any outsiders
nor should it be donated even as a dowry to outsiders. :

An inscription® from Srirangam mentions that the temple authori-
ties assigned the house sited and pathways to the priests for the
formation of Kaliyugaraman - Chaturvedimangalam. It also emphasises
that whenever thesé donees sell the lands so assigned to them they
should confine such transactions among themselves or the Bhagavatas
and persons of the same tenets as themselves.

From the above evidences it is clear that land was considered an
important economic entity, its transactions called for close and
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constant vigilance by the assemblies., Perhaps to curb the undugimigra-
tion and possession of lands by the outsiders or in a stricter sense
from the pale of their community the assembly would have adopted
this policy of indirectly effected a ban on migration of the outsiders.
Besides the scarcity of fertile lands in their villages and the responsi-
bility to support the growing population might have prompted the
local assemblies to adopt this resclution.

However, inspite of all these restrictions many records refer to
the possession of lands by the outsiders:5 The assemblies imposed
several restrictions on them. The assembly of Vahur recordeda decision
in 1027 A.D., authorising the lake committee to collect the tax
Erivdyam in kind from the tenants hailing from outside and cultivating
firewood, crops like paddy, sugarcane, seasamum etc., in the village at
the rate of two tipi per season.®

This record relates to the collection of taxes from the tenants
coming from outside only and not to the local cultivators. But the
imposition of restrictions might have curbed the spatial mobility of
the people. It appears that a few villages especially during a parti-
cular period resorted to these measures.

The local assembly was equally vigilant in retaining the services
of its skilled personnel within its limits. This is well illustrated by an
inscription”? of Rajadhirdja 1 (1018-54 A.D.). It records a decision
of the sabh3. of Tribhuvanamadevichcharuppedimangalam. The assembly
on receipt of the royal order donated two veX of land as goldsmith's
service in@m (tattarkkam) to Arangan Komarap alias Rajadhirajapperun-
tattap for his enjoyment and for his progonies. He was required to do
the work of goldsmith for himself and for others within the village
and its hamlets.

However, during the reign of Kulottunga Chala I (1060 A.D,} the
same assembly came out with another but stringent resolution® and
rendered it obligatory that persons who are qualified to do the services
of bhattavritti, kitai, ataippu, kittam, accountancy, carpentary and
others of this village should take up such professional servicesof
public importance in this village only. Those who engage themselves
in these services beyond this village limit, will be deemed to have
transgressed the law and floated the orders and thereby proned to the
ruin of the villages.

The township cannot afford to loose the valuable services of its
personnel. It seems it might be difficult to procure the required talen-
ted personnel or professional expertise and the village assembly’
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prowded them incentive in the form of land grants so that they may
bind themselves to serve the village. But the tenants or cultivators
fro:p outside were discriminated against as they had to pay taxes on
their produce to the sabh3 of Vanur,® This discriminatory putlook and
x.'etrograde character of the legislation of the township had its own
inherent flaws or weakness., When the local labour was scarce and
dear they had to recruit the labourers and enlist the co-operation
of the persons from outside. Indeed, this sort of restriction might have
been confined as the studies reveal, only to certain pockets or a
few townships probably in order to prevent the imablance and strike
and equilibrium between the internal labour and the immigrant labour
which at sometimes drive the townships to the brink of anarchy,
communal disharmony total collapse of village economy - a factor
mainly based on Caturvarn'® system.

FOOT NOTES
1. S Vol. XXIV. NO:l.
2. AREp,, 1921. NO: 159.
3.  Ibid. 1908. No: 354.

4,  SIL Vol. XXIV. NO: 213.

5. Some inscriptions do refer to the possession of lands by persons from out-
side. An early Chola record refers to the possession of land at Isana-
mangalam by Aridan Naranan Soman of Sattamangalam. SI Vol VIII. NO:617
Another record of Kulottunga 111 from Tiruttengur Thanjavur district states
that Karappulan udaiyan of Tiruchchorrutturai possessed lands at Sivapada-
sekaranallur SIT Vol XVI. NO: 575. Another record of the above ruler men-
tions a gift of land in Amangudi ia Srirajasundari chatur vedimangalam, a
brahmad@va in Thanjavur-Kurram in Pandikulasanivalanadu by Andan pillai
of Virudarajabhyankarachcheri in Ambalur, It is stated that the donated
land was acquired by the donor partly by inheritance from his father on
his death and by purchase from his brother. SIT Vol. XVII NO: 631.

6. AREp. 1977, NO: 191
Also S5€L.K. Srinivasan and S.V. Rao "A new Tamil inscription from Bahur,
Pondicherry; Rangavalli (S.R. Rao felicitation volume) 1983 pp. 10i-103,

7. AREp., 1919, NO: 210.
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Ibid. N: 205.

Another record of Rajendrachola I (1018 A.D,) frbm this village_ registers
the order of Pallavan Pallavaraiyar the secretary (tirumantira olai) made
at the request of Vanadhirajar, the commander of the forces (cégapati) that

nobody except the residentiary vellalas of Vakkur should levy. or pay any
kind of dues within the village and these who do so will be considered

o have transgressed the law AREp 1919 NO: 180.

It is evident that in this village there was a strong tendency.to discrimi-
nate against the outsiders.

A tax called puravari was also levied on outsiders.
R. Tirumalai: The Chdla townships; R#jirdja - the great Bombay 1987.

Ipid. R, Tirumalai says that township structure was intérnally cohesive and
its attitude was inward looking. The former trait springs from the homo-
genous composition of occupancy interests and the latter out of the
premium on residential status that conferred certain rights and duties.
“Where the local labour was scarce this could be relaxed.



A Preliminary Study
of the Madrasis in Guyana

E. Sa. VISSWANATHAN

In the early Centuries of the Christian era, Indian pilgrims
travelled out of India to disseminate Indian cultural values to peoples
in South East Asia, Central Asia and East Asia. Ancient literary works
in Indian languages such as Sanskrit, Pali, Tamil, Bengali and Gujarati
mention Indians’ familiarity with, and their activities in South East Asia
as scholar-officials incharge of establishing law and government,
literatures explaining the Hindu and the Buddhist religious texts, and
traders establishing trading posts and emporiums. Some among them
eventually settled down permanently there and established dynasties
of their own.. A classic example being the Kingdom of Funan, the
present day Kampuchea, founded by one Kaundinya, who probably came
from India or from the Indianized states of Peninsular Malaya or the
Southern Islands, This was one aspect of Indian migration to overseas
countries in ancient times.

With the advent of the British rule in India and with the growth
of industrial agriculture in the British colonies; a new movement
of migration of Indians to work as indentured labourers in coffee,
rubber and sugar plantations, became a common feature. One such
group of Indian indentured labourers came to work in the sugar planta-
tions in British Guyana in 1838, They were called the East Indians in
order to differentiate them from the natives Amer-Indians.

The East Indian indentured labourers were mainly recruited
from the Hill Coolie districts, Bihari districts, districts of the United
Provinces, and the Twenty-Four Parganas in the Metropolitan area
of Calcutta, all in the northern part of India, as well as from the
Tamil and Telugu districts of the Presidency of Madras, Those who
came from the Presidency of Madras are called the Madrasis in

Guyana.

The former Presidency of Madras was a multi-lingual area com-
prising of peoples speaking Teluguy, Tamil, Kannada and Malayalam
languages. The Madrasis in Guyana came in large numbers from the
Tamil and Telugu speaking districts of the Presidency of Madras, and a
few Malayalees possibly from the metropolitan area of Madras. Today
most of the Madrasis in Guyana are Tamils with a sprinkling of Telugus
here and there. I have observed from my field trips that those who
worship Mayan Perumal (Vishnu) may in general be regarded as the
Telugus. Whereas none identified himself as a Malayalee during my
field trips so far.
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The present research paper, which is based on materials drawn
from field trips and interviews, sketches the history of emigration of
the Madrasis to Guyana, seeks to highlight the methods followed to
identify them, focuses attention on the highly popularised cult of Kali
Mai worship, traces its historical origins, and explains its significance
not only to Madrasis but to the people in general.

It is generally believed that the Madrasis like their compatriots
the Bengalis, came to Guyana in 1838, However the available materials
suggest that the Madrasis arrived here by the ship Nester on 26
December 1845 with 233 persons. Between 1845 and 1848 twentyfour
ships came from the port of Madras and twentyone from Cajcutta with
a human cargo respectively of 6,417 and 5,424 persons or 54.19 and
45,18 per cent? The following table will show clearly that more
indentured labourers came from Madras than from Calcutta in the
early stages.

Table I
Year Total Total Average No. Ships from Total Passengers
Passengers Ships of Persons Madras from Madras

in Each Ship

1845 816 4 204

1 233

1846 4,019 15 268 9 2,412
1847 3,461 3 266 6 1,596
1848 3,545 13 272 8 2,176
11, 841 45 24 6,417

This was not the trend in thé subsequent decades for in the early
1857 itself, the Emigration Agent at Madras, john Franklin, declared
that the "Madrasis were 'inpvariably disinclined' to engage for the West
Indies; and this reluctance was matched by a prejudice against coolies
from South India in the Caribbean. As a resuit in the 1860's the
Madrasis were neither willing to go to the Caribbean in general nor
were the Caribbean planters interested in recruiting them because o.
prejudice against their eating habits and alleged indolence of the un-
touchables.>

One of the early writers, H.G. Dalton in his The History of the
British Guiana, makes trenchant remarks about the personal hygiene,
vagrancy and indolence of the Madras coolies in the following manner:
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Indolent, dirty and vagrant in their habits, the Madras coolies
were inapt at work for which they were intended, irregular in
their attendance, and migratory in their ways; numbers abandoned
the estates to which they were appointed and crowd about the
town begging and filling the manial situations for a. bare
pittance, 4 -

Whereas Peter Ruhoman in his book Centenary History of East
Indians in British Guiana 1838 - 1938, says that

... these Madrasis it was observed, were harder workers than the
generality of immigrants from other parts of India and showed
special aptitude for factory wark, and apart from a tendency to
quarrelsomeness, conducted themselves better and amenable to
discipline.‘S.‘

Again the Immigration Agent General's 1916 Apnual Report States,
The Madras immigrants are good workers but their intemperate
habits often leading to bloodshed ... are doubtless the causes
why the majority of sugar estates take these labourers only when
the Calcutta immigrants is unavailabled

Proffessor Hugh Tinker in his comprehensive work, 4 New System
of Slavery : The Export of Indian Labour Overseas 1830-1920, mentions
that the first comments about the Madrasis indentured labourers in
Fiji were adverse, subsequently they were rated 'superior to Calcutta
recurits in intelligence and behaviour' and they were eagerly sought
after to work as labourers in sugar plantations in Fiji.

At this time (1900-1901), Fiji awoke to the virtues of the Tamil
labourer. Thomas Hughas, the head of the Colonial Sugar Rehining
Company in Fiji {(which produced over 90 per cent of the output)
suggested to the company manager in Sydney, Australia (24 May
1901) that recruitment should be transferred to Madras. He
been impressed at the Madras depot by the 'far superior physique’
of the men, while the women were of the ‘healthy and |handy
working class'. Hughes said that Mauritius planters preferred “the
Madrassis,and he asked for a recruiting depot for Fiji to be
opened at Madras: 7

The foregoing remarks about the Madrasis though contradictory
in nature they could be explained rationally by looking at the social
and economic factors of the emigrants who came from the Presidency
of Madras. The rigours of the caste system, agrestic slavery, popu-
lation density and limited economic activity in some districts were
some of the main catalysts for emigration of Madrasis as indentured



30 Journal of Tamil Studies

labourers to Guyana, the Caribbean, Natal, Mauritius, Reunion, Ceylon,
Burma, Federated States of Malaya, Singapore and Fiji. Though the
caste system was the canker of the Hindu society, the worst elements
of it were no where more conspicuous than in the Presidency of
Madras, more especially so in Tamil Nadu, where the entire population
other than the Brahmins were reduced to the position of Sudras, though
social realities were different. Likewise to the agricultural high caste
Hindus, Paraiyans and Pallans, who worked on their lands were un-
touchables comparable to slaves., Both the Brahmins and the caste
Hindus regarded the landless agricultural labourers such as Pallans and
Paraiyans as serfs. Their ‘'unfortunate state of existence was such it
was no exaggeration to say that they were worse off than the slaves
in European- colonies, Their abject peverty, ignorance, docile nature
and the sordid condition in which they lived provoked Abbi J.A. Dubois
who spent 30 years in India to comment that if a choice was given to
him between 'the two sad facts of being a slave in European colonies
or a Parajah in Tamil Nadu he would unhesitatingly prefer the
former'.  The landless agricultural labourers in most cases, according
to Dharma Kumar, Andre Beteille and others, were 'reduced to heredi-
tary bondege through periodical loans especially for marriage purposes
from their masters'. The représsive element of the caste system,

serfdom and bendage meant the stark realities of penury and 'social
deprivation'.d .

At least the initial recruits from the Tamil and the Telugu
districts of the Presidency of Madras were: predominantly untouchables.
According to the 1911 census of India, the Tamil emigrants to Ceylon
comprised of 42,493 Paraiyans, 28,596 Pallans, 15,759 Kallans and over

40,000 agricultural castes; but the untouchable castes alone formed
more than 50%,10

Since a large number of Madrasis were recruited from urban
centres with fair promises of better employment and wage conditions
in British Guyana, they decided to migrate to improve both their social
and economic status. After arrival the actual condition under which
they laboured in sugar estates only disillusioned them, Compared
to the Bengalis, the Madrasi immigrants showed greater independence
and verve and therefore they militated against a new system of-slavery
on a foreign soil. According to the immigration Agent General's
Report of 1916, a group of 33 Madrasis from Mara, Berbice River,
visited the Agent in New Amsterdam with a complaint against their
plantation management and requested him to transfer them to a new
estate on the Corentyne. Such show of independence and initiative was
denounced by the plantocracy as vagrancy and took measures to curb
their movements. Perhaps stricter rules imposed on freedom of move-
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ments prompted the Madrasis to abandon their estates and to seek
freedom from a new form of slavery perpetrated on them in estates
and to find employment in urban centras. Their quest invariably proved
abortive in the sense, that they failed to obtain gainful employment in
urban areas and, therefore, instead of returning to the plantations took
to the life of mendicants to the dismay of others, However the most
recent studies on the Indian migration to British Guyana sheds fresh
light on the Madrasi problem of vagrancy. For example, Basdoo Mangru
in Benevolent Neutrality: Indian Government Policy and labour Migra-
tion in British Guiana 1854-1884, says that employers pursued a policy
of indirectly encouraging Madrasis of such movements 'though their
failuge to provide hospital accomodation or medical care for the sick...
It seemed that employers were reluctant to provide adequate medical
facilities without acquiring some control over labour in the form of
long contracts']? As such there are many reasons for evaluating the
behaviour of Madrasis more rationally than the one offered by critics

 like Dalton. Nevertheless scholars like S. Arasaratnam, Tinker and
Mangru to highlight the many socio-cultural factors that encouraged
Madrasis to emigrate to other British colonies}? In contrast to
Bengalis, the Madrasis shoewed no anxiety of losing the ritual purity of
caste either by crossing the high seas, which the former called kala
pani (black water), or prejudiced to eat food prepared by inferior
castes. The Madrasi emigrants were very adventurous too, willing to
seek employment outside their presidency or abroad. Known for their
boldness and adventurous spirit they demanded full freedom to enter
and leave the emigration depot as they pleased. Evaluating the
temperaments of the Bengalis and Madrasis Mangru says,

"The contrasting attitudes of Bengalis and Madrasis to sea travel

and the differences in emigration arrangements proved vital on
board while the Bengali on his first voyage tended to brood below
deck often in 'an apathetic state of torpid indifferences',the
Madrasi seemed more active on deck and remained “there for
comparatively longer periods. Mouat alluded to their physical
activity on Toute in a rather generalised way: 'the Madrassee is
a lively, singing, merry fellow, who delights in remaining on deck,
seldom stays below if he can help it, day or night, is always
ready to bear a hand in pulling ropes or any work going on
in the ship, and is much less troubled with prejudices of any kind
Besides Mouat, the reports of colonial agents and ships' surgeons
emphasized not only this difference on board but also the superior
physical structure of the Madrasis and his resistence to 'morific
agency'.13 :

The initial momentum that had been shown between 1845 and
1848 ceased to be repeated in the subsequent decades. in the 1860's
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very few Madrasis came to Guyana and none to other Caribbean areas.
In 1873 for example the Madrasi work force on Guyanese plantations
shrunk to a mere 4.8%.14 Two reasons can be attributed to the phe-
nomenal drop in the estate population of the Madrasis: First, those who
came between 1845 and 1848 returned in large numbers to India
after a five year period of indentureship and in the 1860's emigration
from the Presidency of Madras declined substantially and secondly,
those who remained in the country abandoned the estates to seek
profitable employment in urban centres or left for other islands in the
Caribbean, The main reason, of course, for the low emigration te
Guyana was the greater demand for Madrasi labour in Ceylon,
Burma, and Malaya.1% The remuneration offered to them was compa-
ratively higher than that given in British Guyana then. In the years
between 1874 and 1878 South India was in the grip of famine and
therefore during this period moere than 700,000 parsons emigrated as
indentured labourers to the neighbouring colonies of Ceylon, Burma,
Malaya and Singapore but only a trickle flowed into Guyana.® In the
1880's, the West Indian Colonies received only 5% of Madrasi emigrants,
while 60% and 30% of them went to Ceylon and Burma respectively.

According to the 1881 Census of the Federated Malay States there
were about 44,000 Indian in Malaya, out of which more than 50
per cent were living exclusively in Penang and Province Wellesly 18

In the first decade of this century emigration_from the Presidency
of Madras was revived affording a scope for increase in Madrasi
populations ¥ In 1913 recruitment from the Presidency of Madras was
started once again and the ship SS Indus brought 41 Tamils and
Telugus and in 1914-1915, 314 Madrasis arrived in the BritishGuyana,29
However in the 1920's there was a large exodus of FEast Indians and
Lesley Marianne Potter says, that approximately 70,000 peoples left
Guyana for good?' Among them the Madrasis formed a large percen-
tage. According to Potter, many names in the official records indicate
the Madrasi origin of those repatriated in the 1920's.22 Once again in
the 1950's a large number of Madrasis left Guyana permanently. As a
result if this enormous outflow, the number of Madrasis living in
various parts of the country is approximately 25,000.

During the past 150 years racial miscegenation took place on the
one hand between the East Indians, who came from the Northern and
the Southern parts of India, and on the other, between the East
Indians and other racial groups living in the country. Consequently
acculturation resulted in a perceptible manner making it difficult for a
new comer to this country to distinguish Madrasis from other Indians.
Therefore [ have followed certain practical methods of differentiating
the Madrasis from the rest 6f the East Indians in the country. As a
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first st.ep, [ have visited most of the Kali churches numbering Ffifty.
According to the President of the Maha Kali Association of Guyana,
there are 88 Kali churches in the country.

The major deity in these temples is Mother Kali or Mari Amman
and the minor deities are Madurai Veeran, Muneeswaran, Karuppan and
others. In some temples apart from Mari Amman, almost all the gods
of the Hindu panthson are installed to attract all Hindu. Guyanees in
the area. Peoples from near by villages and plantations gather within
the precints of these temples on Sundays for worship and prayer.

My interview with a cross section of the devotees, numbering
*500, gave me an insight into the fact that there were no distinctions
between the Tamil and the Telugu speaking Madrasis and that more
than thirtyfive per cént among them were able to tell the place
of birth of their ancestors. An old woman in Leonora, for example,
startled me by telling in Tamil that her grand-parents came from
Whalajapet near Kanchipuram, an historically famous city known for its
superb temple architecture and excellent silk materials. Another.
elderly man in his eighties, told me that his forefathers came from
Ramnad district, and that he belonged to a Nadar community. When
I attended a Madrasi marriage near Mon Repos in October 1987,
a participant in his seventies came to me and identified himself as a
Vellala, one of the great agricultural castes in Tamil Nadu and also
mentioned that his parents were from Chingleput District (See enclosed
map of the Presidency of Madras). The recruitmeat districts and
such caste names as Balija, Mudaliar, Naicker, Naidu, Nadar, and
others will indicate in general the origin of the people.

Singaravelou's socio-anthropological study of Indians in Guadeloupe
entitled, Les Indiens De La Guadeloupe, highlights that a large majority
of the peopie of Guadeloupe came from Pondicherry and Karaikkal,
the Tamil speaking French colonies, approximately 100 and 140 miles
respectively south of the city of Madras. The book gives a long list of
Tamil aames that are popular in Guadeloupe2% The following list of
names prepared by me contains names that are common both in
Guyana and Guadeloupe.

Table 2
Guyana Guadeloupe Tamil Nadu
1. Appasammy 1. Apassamypoule 1. Appaswami Piliai

2, Kandapen 2. Kantepparaddy 2. Kandappa Reddy
3. Manimootoo 3. Manimoutou 3. Manimuthu
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Guyana Guadeloupe
4, Moonsammy 4, Mounsaamy
5. Ramnaidoa 5. Ramnaidou
6. Subryn 6. Souparayen
7. Veerasammy 7. Virassamy
8. Vitalingum 8. Vaitilingon

Journal of Tamil Studies .

Tamil Nadu

Munuswami

Ram Naidu

Subbgrayan

Veerasami or Viraswamy
Vaidyalingam

PN

The list given above proves the point that names do generally reveal
peoples place of birth,

Materials gathered from

interviews indicate that Madrasis live in

approximately sixty areas throughout Guyana. The following maps will
indicate the names of places where the Madrasis reside. The tables
will reveal the number of families live in each area.

13.
14,

Table 3

Essequibo Coast West Demerara
Names of Places No. of Families
I. Anna Regina 3
2. Zeelugt 5
3. Stewartville 54
4, Leonora

Table 4

Demerara - Mahaica

Soesdyke
Golden Grove
Herstelling
Eccles
Georgetown
Kitty
Lilliendal
Turkeyen
Industry
Plaisance

. Better Hope

La Bonne Intention
Betervervogting
Triumph & Mon Repos

No. of Families
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Demerara - Mahaica No. of Families
15. Lusignan 5
16. Annandale 10
17. Enterprise 20
18. Paradise 12
19, Enmore 25
2Q. Cane Grove 80
21. Ind. Boulevard 50
22. Houston 5

Table 5
Mahaicony - Berbice No. of Families
1. Mahaicony 175
2. Huntley & Good Faith 101
3. Mabhaica 50
4, Cotton Tree 4
5. Rosignol ) 10
Table 6

Corentyne Coast No. of Families
1. No.l 18
2. No.2 12
3. Rose Hall 35
4. Adeiphi 9
5. Gangaram 35
6. Sussana 7
7. Albion 350
8. Nigg Settlement 14
9. Belviders 14
10. Hampshire & William Borgh 400
11. Rose Hall 200
12. Port Mourant 75
13. Tani 45
14, Bloom Field None
15. Letter Kenny 125
16. Whim 300
17. No.43 6
18. Mibikuri .& Black Bush

Polder 60

19. No.66 15
20. Skeldon 9

21, Crabwood Creek 15
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The foregoing maps and tables will show that there are 2640
Madrasi families living in 56 villages, In general joint family or
extended family system prevails here. As such families are fairly large
in size with 8 or 12 members in a family. Therefore the estimated
Madrasi population is around 25,000 ot approximately five per cent of
the Indo-Guyanese population in Guyana.

Kali Mai Worship or Mari Amman Worship

The Madrasi temples in this country are generally called the Kali
Mai churches. The officiating pandits of these shrines, however, call
them 'Mariamman Koilu' (Telugu pronunciation) is a derivation of the
Tamil work Koil, which means 'templs' in English. Over the period
of years, the Madrasi pandits developed a complex form of rituals,
which are too elaborate to attempt a discussion here. However it is
pertinent to point out here that the songs they sing during prayer
meetings are mostly Tamil songs taken from Mari Amman Talattu, a
modern genre of folk devotional songs in praise of Mari Amman.

However the highly complicated cult of Kali Mai or Mari Amman
needs a dispassionate study to distinguish it from myths and historical
realities. Since some of the promoters of this cult claim it as a
Madrasi religion, it deserves a special study as well. Here one point
needs clarification: there is no Madrasi religion as such in India, though
a variety of cults, rituals and prayers can conveniently be brought
under the expansive umbrelia of Hinduism.

The ancient Tamil grammatical treatise, Tolkdppiyam, classifies
the Tamil world into five regions such as the montane, the arid, the
pastoral, the riverine or agricultural and the littoral or coastal regions,
and developed a distinct conception of social, economic and religious
life peculiar to each of the five regions. Since our concern here is -
with religion it is fitting to mention that each region had a deity such
as Murukan or Cey for the montane; Turkkai or Xanni or Korravai for
the arid; Netumal or Tirumal for the pastoral; Intiran or Ventan for
the riverine and Varunan for the littoral tractsZ8The diety of the arid
region as mentioned in the early grammatical work, namely Turkkai,
Kanni or Korravai should find a place in the ancient Tamil literature,
called the Cankam classics. According to traditional scholars these
literary works date back to the fifth century B.C. but modern scholars
tend to assign them the first three centuries of our era. If the three
names given to the deity of the arid region only one, namely Korravai
is mentioned in a few places. In one of the places the deity is des-
cribed as a goddess of war, who brings victory to her faithfuls, and
also the mother of Murugan, the deity of the mountain regionZ8This
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description according to Hindu mythology concedes one fact that siuce
the goddess of war also happened to be the mother of Murugan, she
must be the concert of Siva, because Murugan happens to be his
second son. As the goddess of war she could be identified with Kali,
the destroyer of evils, though no direct reference to Kali as such
appears in the enitre body of Cafhkam literature. However there are a
few references to Korravai, as mentioned earlier, not only in the
‘Cafikam classics but in later literary works including the 13th century
Parani literature, which actually describes all facets of war. These
references simply mention that warriors before going to battleiield
offer prayers to Korravai for success. Apart from this no elaborate
description of the deity is made. No ritual associated with the worship
of Korravai is described in any detail in the early classics. Similarly
no philosophical interpretations are offered in them. In these circum-
stances it is safe to conclude that Korravai, which is also an aspect
of Xali, was purely a regional deity worshipped on specific occasions
only. It should also be made clear here, that neither Mari Amman as
a deity nor any rituals associated with it was mentioned anywhere in
the Cankam literature. Therefore one can surmiss that Mari Amman
worhsip in Tamil country itself was of a later origin. However it is
premature for me to make any value judgement regarding the Kali
or Mari Amman cult, which is popular among the Madrasis in this
country. However this cult and associated rituals should be assessed
dispassionately and” appropriate judgements made. My observation and
study of Xali Mai Worship, though a preliminary one &t this stage,
does satisfy the spiritual, psychological and munlane needs of all races
of people who believe in her. That the cult itself has given cohesive-
ness and identity for Madrasis in this country need .not be disputed.
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war worshipped by soldiers for victory. See Varadarajan, p. 56 and Sangam
Literature, pp. 721 % T98.

(All the Tables were prepared from Matenials gathered from several field
trips made between March 1987 and April 1988,



Sumerian $i-in and Old Tamil cin
A Study in the Historical Evolution
of the Tamil Verbal System

K. LOGANATHA MUTTARAYAN

With the availability of some Sumerian (Su.) texts for general
public, it has become possible for non-Sumeriologists to examine the
language and culture of those remarkable people, the Sumerians, who
have left their indelible mark wupon the history of human civilization.
Those who are acquainted with the Dravidian languages, in particular
Old Tamil, (0.Ta) could not but be impressed with the remarkable
Dravidian character of Sumerian. Even on a causal basis deep .affi-
nities between Sumerian and Old Tamil are clearly noticeable. Fane H.
(1979) has even postulated, on a mass of archeclogical and other
evidences, the possibility of a common origin of Sumerians and Dravi-
dians somewhere in the Zagros mountain region. More interesting are
the studies of J.V. Kinnier Wilson (1974) who has postulated the
possibility of a common language and culture between Sumerians and
the people of Indus Valley civilization, He has attempted to interpret
the Indus script along these lines. Maloney C. (1970) has seen reason
to infer the drift of Dravidians from the North. The origins of Dravi-
dian civilization in the South are traced to trading settlements esta-
blished along the coastal regions of Sri Lanka and Tamil Nadu by
people from northwest India. He even connects the Pandian Kings with
the Pandavas of Mah@bh&rata, a view that has been expressed by many
others even earlier.

In this study, ] am concerned mainly with the linguistic affinities
that exixt between Sumerian and the Dravidian languages of India and
in particular Old Tamil as represented by the Cahkam classics. Though
the present study began with the intention of listing lexical and
morphological similarities, important insights were also gained regar-
ding the origin and development of Old Tamil verbal system which in
turn has helped to -understand the Sumerian language itself with greater
clarity.

The morphological similarity between Su. Si-in (= ¥n) and O.Ta
cin is obvious. Both are morphological elements in the verbal com-
plexes with a remarkable similarity in grammatical functlons But there
are also important differences in the distribution of Su. &in and O.Ta
cig. The search for an explanation of these similarities and cifferences
has led to the present theory of the origin and development of Tamil
verbal system,

The fovllowing are some occurrence of in (written syllabically as
¥i-in) and & occuring alone or with other formants., Below each
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sentence | have also given a Tamil equivalent, in a Tamil that is
postulated as slightly anterior to the historical O.Ta. These reconstruc-
tions will be discussed later on. Of particular importance to note is
the difference in the order in which the various formantsere placed in
the verbal complexes. The situation in Sumerian is unsystematic and
confusing and there are reasons to believe that the order in which
they are placed in the Tamil reconstructions was probably the real
order, a matter that needs to be further investigated.}

. D.D. 174 Uta a-igi-na %1 ba-Zein-ti
Utu received his tears,
Ta. Utu &(1)-akkippa cey vaticip pa
(a: water Ta-@l, am-it; igi-eyes Ta.akki (>Sk.akki);
s . .
su-hand Takey (< * cey) ti - to live, stay, exist
Ta, vati-it)

2: D.D. 235 Uty a-igi-na $u ba-Gi-in-in-t
Utu received his tears,
Ta.Utu a1)-akkipa cey vaticipip pa

3. D.D. 178/179: gal-14 gal-la-ene ba-da-an-z&-er
K U-bi-re-ed dil-da-ra-ed zi-ni ba-Gi-in-tdm
He escaped all his demons and saved his life
(feeling) to Ku-bi-re-ef dil-da-ra-ed

Ta. Kalla kallayipe c&yirpattag

K U-bi-re-e¥ dil-da-ra-ef cfa)nin tom mucippa
(gal-1d - demops, Ta. kalla ~ -- thieves;
ze-distant?; tim -~ to bring To.tdpr- - { <tdm?);
si-life Ta.civan ( Sk.%va) )

4, ILU 101 U-TUR-bi-Se ki—na-ma" mu-us-l&-a-bi
ki-na-mad GIS-13-a-bi nu-%i-in-ga-ma-ni-ib—tfim
Nor, verily, because of its affliction, has the
quiet of my sleeping place, the quiet of my
sleeping place has been allowed me.

Ta. U-TUR-pi-cey kilanaima Scai ilayapi
kilapaima GIS~ilaya@pi tdm mucinipkama ila

(ki-place Ta.kil-it; ni:to lie down Ta.anai-its
mu-us - noise (?) Ta.5cai~if; Su.nu, na,
Ta.la, ala)

The examples given above arel all in the
indicative mood.

The complex &in also occurs in the optative,
interrogative and hortative.
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5.

[~2]

»

7.

8.
\

9,

KTH 41

KTH 42

SH(C) 10

SH{B) 160

kéd-gin rib-ba 1 Fi-in-ga tim-mu
One great as K& has any born (this worthy)?
keciyin ariya ufu tGm mucigka?

(gin = gin: a particle of comparison, Ta, ~in -it;
rib(b) - great Ta.ari - rare; 1 - person Taulu
> alu) )

s . L . . . 4
Ur-dag-bi as-Sir-gin rib-ba ama &-in-ga ftu
One great as its hero AZGr-has any mother ever
borne him?
Canrorpi A8&ir-yin ariya am ma utucinka.

(ur-fag - hero Ta.canior—great men; ama-mother,
[Ta.amma ~ it; Gtu - to give birth Tautir -
to drop)

N Lo ool s
5‘41'—111 may occur also as 5i-ni (&n-i?)

K A-bi u?-gh-na ki hé-im &-ni-Fub

It's head and neck did 1 throw to the ground
K A-pi um kavuna(um) Kil kupicin-i

(gu-neck, Ta.kav- - armpit; u» hé-im Ta.um-
conjunctive particle?; sub - to throw to the
ground

Ta. kub~ kuv- - to pile up;

Ta, kav- - to put upfide down.)

There are occurrences of & with other than -in
as in the following examples.

si-ag~NE-da nu-m u—e-.éi—ib-gaz-e

And in their preparation 1 did not bungle anything
NE-cT yakkuita(m) ila mo kaliyicippe

(si-to fill up Ta, cFit; ag-to make Ta. Fk- -it;
mu - 1, you, he Ta. mo ~ you, I; gaze - to
bungle, to let go{?) or leave out(?)

Ta, kali - to pass over, to let off}

KTH {in notes to line 110)

kud-db kuf-alla’e ara %i-im-ma-gi-gi

He has the drums and tympana sounded.

kottu uppul?) kotty alaye kir-ldr aracimma

(kuf - to beat? Takottu - its ara - sound? to
strike Ta. arav- - sound; arai - to strike;

gi-gi - repeatedly Ta, kirkif - to go round and
round.)



48

10.

11,

13.

1ILU 432

ILU 433

DD 173

DD 249

EI 10

£l 10

Journal of Tamil Studies

In the following examples we have ~s/i— occurring,
independent of such morphemes as above.

1h-1u-bi sa—hul duta-bi hé-im- ma-sa—lcug -gi

May every evil heaft of its people be pure
before thee.

ululupi caaolutuapi kunikildm maci

szl—evﬂ Ta. ol - mean; kug‘; pure Ta, kun good
character. Possibly kug = kug >kun - Usually
Takun - is derived from Sk. guna; sag;

sag> Sa: person, one he Ta. tadp)

Sa-kalam- -ma-gal-la-ke he—lm -na éll-dug -e

May the hearts of those who dwell in the land
be good before thee.

cda kalamma kallakks tufikikim maci

(Kalam - land, country Takalam - if; gl - to
dwell, estabhsh Ta kal - to estabhsh also leg;
dug - good Ta. tuh- -it)

K U-bi-re-ef dil-da-ra-e¥ zi-mu ga- ba-Si-tum
Let me save my life (f/leemg) to Ku-bi-re-ed
dil-da-ra-e§ K U-bi-re-e$ dil-da-ra-e& civa mu
to m.kuapaci

g4 nam-ma-an-zé-en ama¥tir-%e ga-ba~ é’l—gm
Come! let us go to the sheepfold and stall,

va nam man céyen amahtorucey nilkuapaci

(ga=Fa Ta 3. vd.; nam-ma-an - we Ta.nFm - it;
ze-en - together? Ta. cernt - ama¥ - sheepfold
Ta.amali - sleepmg place?; tir - stall Ta.toru,
tolu-it; gin = gin nil. Telugugm ~ to flow.)

Ezinu la—ba—s{i—gal

No vegetation stands up

elinu ila Nalcipa (kdicipa)

We can derive the positive form of the above by
deleting the particle of negation la-.

Ezinu ba-%i-gal

Vegetation stand up

elinu kZl cipa

(ezinu - vegetation c.f. Ta, glili - clouds, that
which has gone up - derived from elu -to go up.)
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16.

17..

18.

19,

20.

21

ILU 106/107

ILU 431

SH(B) 83

SH(B) 112

SH(B) 131

SH(B) 325

nufen-an-na- GIM &-dfib he—en—él—ag—an

me-e uru-mu-Je he-en—él—dal—dal-en

I like a bird of heaven flap (my) wings (and) to
my city I fly.

Ta. mucen annayin ¥ atuppukiyepn Bkkiciyen
meyy€ urumocey talta! kiyenciyen.

{mu.‘s/en - birds, probably beaked creatures,

Ta, mucels, muyel - rabbit probably a general
name for creaturgs with protruding faces;

an - sky Ta.ap, vap - if.; a~ wings Ta.?

dub - to flap

Ta. @tu - to more about; me - truly, really, etc.
Ta, mey it; dal-dal - to fly, to push forward?
Ta, tal - to push.)

14 SISKUR-SISKUR-ra-ké - mu - gub-ba-bi

igi-zi u-mu- e - & - bar

Upon its man of offerings, who is standing, gaze
with steadfast eyes.

Ta. ulu SISKUR-SISKUR-ra-ke mo kuppuapi
akidci mo e paruci '

gié’-kak L}—tag—ga la—ba—s{i—gid—en
I did not reach (wound) it with a javelin
kakam u t3kku kdtciyenpa ila

edin-ta du-a-mu-dé nig mu—un—.é—lé—la"

Coming back from the steppe I would hang
everything there.

etintu utua mut® nika aldlaciman

(edin-steppe Ta. etin, etil - city outskirts, la- to
hand -
Ta.alai - to move about; so Ta.ulav - it)

SAL-mu di-nig-gi~na-ka dudu mu-e-é'i—gal

My meekness (or openmindedness) prompted words
that were pronouncements of justice.

calmo vitinirkinnaka tutu mo e k&lci

(di - judgements Ta.vid - fate; du(g)du(g) -
pronouncements Tatukku - to sing, to talk)

. .
a-na gin-nam nar-e én-du-a mu—e-sz—gé—gé-a
What can ever a singer place in songs as
I (have doné)
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yan@nnanam nare entua mo e kalkalciya

(a-na-I? Ta.yan; nar-singer, song, Ta.n@r - music)

22, SH(B) 328/329 Iugal-me-en d-gd lama-bi-im
kalag-ga-gd &ir-bi~im
ki-gir-gin-na-mu nare-e mu-5i-gal
I, the King, my arm is the protecting genius (and)
This is the song of my valour
Which I placed in my 'library' for {(the use of)
the singer.
ulukalmén & ya&n iramapiyam(?)
k3lakka yan cTrpiyam
kil kdirkinna (?) mo nare kalcima

(s{ir - song Ta.cirs kalag-ga - valour
Ta. kalakam(?), kalai - hero.)

Clearly when we look at the Tamil correspondences of the above
Sumerian sentences, our assumption that &n and & correspond respec-
tively to Ta, cin, i does not produce satisfying results. Except possibly
with vaticig(l), vaticigin(2) and kuvikkicip(7), the correspondences of

in and cin are not satisfactory at all. The situation is slightly better
with ci. Such forms as nfl-ci, kal-ci/ndl-ci, kit-ci, alé~ci and so forth
seem to be similar in form to such verbal nouns as dray-ccly, nikalcci,
pukarci, val-cci and so forth. The occurrences of such forms in O.Ta.
havebeen collected together by Rev. Fr. H.S. David (1973 }. To this
perhaps we should also add the rather rare occurrence of i as in the
follwing cased2

(Nar.13) verkai viyukum Snku malaikatci mayil aripu e
where malaikag-ci m alaikkatci
The ci here has the meaning of 'the thing that lives in".

Our assumption that &in (&) is phonologically transformed only to
cip (ci) is then has to be viewed as rather too simplistic. Considering
the remarkable correspondences in the stems themselves, we have to
assume that &n (&) has undergone more complex kind phonological
transformation. A study of correspondences between lexical items
containing € and their equivalent in O.Ta may furnish an idea of the
complexity involved. The following are some illustrative examples.

Su.muden: birds, probably beaked creatures. Ta. mucel (rabbit)
muyel(it)y mukam {face), mikku (nose): Also munei (col.Ta. face)

2. . St L s . -
Su. sir: song Ta. cir-it. Su. is-is, isi-&i: wailing, * noise. Ta. icai,
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ocai it;, Su.dub- - to duck down Ta. cups cump - it. Su. ¥ - to stay,
sleep Ta. tucc - it. e.g. tucc-il - a shelter; tuncu—to sleep Su.
§ub—sub bu - to gush forth Ta, kubu - kubu - it; Su. Sag, $ag -~ head,
person, etc. Ta. cegpi - it. perhaps also cenaL tan, tZEnai, etc, Su
gedtu - wisdom, ears, Ta. kBtu- ears. Su. kasburra-am - libations.
Ta. karpuram -8kind of resin used in prayer Su, mud - foundation
Ta, mut- - it; Su, mad - deer, goat, etc. Ta.ma - animal; m3tu - cow
Su. pi~esy pi-isi pes’- beaches, river banks Ta. patti - sea town;
pakk- - pakk - sides. Su.munus; munus - woman Te.manuci, manuti-it.

While more extensive investigations will be necessary to deter-
mine the phonological environment that determines the phonological
transformation of - under the rule that it be deleted from the sur-
face form, I shall assume for the purposes of this study such transfor-
mations as below on the basis of illustrative examples given above.

&i(n) - An)/(E)E(R)/(e)ei(n)/ (ki m)/ ()E(n)/ (DLi(n)

With these ‘assumptions, we are able to see a more satisfactory
evolutionary relationship between O. Ta, and Sumerian as the transfor-
mational_constructions below would show.

Su. e: to go out, Ta. e-its é-gi(n) — eki(nh etti(n) erri(n)
to raise eyyi(n)
Su. siz to fill up Ta. cits si-fifn) — citti(n)
Su, si: to give Ta. I-its si—s/i(n) — Ttti(n), Ind(n),
. Tyyiln)
Su. ilu: to cry Ta. alu-its itu-&in) —» alutiln)s aluki(n)
Su. gar: to do Ta. kar(?)s gar-&i(n)— kartti(n)
Su. ug: to die ‘ Ta. uk-its ug—éi(n) —_ ukkz‘(n)
Su, gu: to call Ta. ki; gu—éi(n)-—) kukla(n), kuyzrn(n)
katti(n)
Su. nat to sleep Ta. anai-its na-§i(n) — anaiti(n), anaitti(n)
Su, zu: to inform, Ta, col- _ éd—éi(n)——) copri(n) colli(n)
to knov\_r to tell;
Su. bu-lh: to get Ta. p& bu-z.'zh—éi(n)..)p,ayatti(g). paytti(n)
frightened pay - its pBttiln) '
Su. gur: to scratch  Ta, ur - gur-&i(n) —y uraikki(n), uraitti(n)

Su. guf: to cut " Ta. kur - its gu’r—éi(n) kugi(g)‘, koyti(n)
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Su. tdm: to bring Ta. tonr - tim - &(n) topri(p) torri(n)
to appear;
Su. bur: to relate Ta, par - biir-%i(n) paraiyi(n),
to tell; paraytti(n)
Su. amd: to grow Ta, mul -~it; md - .’s’i(n) murri(n)y mutti(n)
mul - i(n) mulaittﬂ(g)
Su, ti: to live Ta. vatd - it; ti-&i(n) vatiki(n), vatiti(n)
Su. gifi: to reach Ta, klEF ~ it3 glﬁ - §i(n) kitti(n)
Su. si-ig: to tear Ta, cikku - it;  si-ig-&i(n) cikkd(n)s cirri(n)
down )
Su. hur: to rub Ta. ur - its hur-i(n) uraci(n)
Su. dur: to scatter  Ta. turatt - it: dur-&i(n) turatti(n)
Su. gdl: to esteblish Ta. k&l n&l  gdi-ditn)  Aatri(w), ndmiln)
Su, F-re: to approach, Ta, cér - it; Fre - i(n) certti(n), cérkki(n)
join
Su. kin: to search Ta, kan - it kin - s.'/z'(n) kanti(n) katci(n),
katti(n)

Many more such examples could be given but the above are
sufficient to reveal the connections between the O.Ta verbs and

Sumerian, We can state the connection as follows (in a broad sort of
manner).

i) Except for the phonemes /d/, /b/, g/, /s/, /'s'//, /z/ which are
absent from O, Ta, the structure of verb stems in both languages
are of the sort {C) V (C) with a similar range of phonemic
repertaoire.

i) The secondary verb stems of O.Ta which may serve as bases for
the formation of finite verbs, verbal and relative participles and
so forth are phonological transformations of Sumerian verbal
complexgg, of the sort X-i(n) where X is a verbal stem of the
sort {(C) V (C).

This certainly is a very useful insight into the origins of the
0.Ta verbal system. We can push our investigations furtner along these
lines and obtain additional insights that are enormously satisfying. For
such forms as kanti-, cartti~, copri-» kitti- and so forth are the bases
(and which can be considered as phonological transformations of
Sumerian X-% sort of verbal complexes) to which cig is suffixed. It
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may then be possible to consider the O.Ta verbal complexes with cip
as phonological transformations of Su. (X-%)-Zn sort of complexes with
the rule that (X-%)-%in — (X'-Y'-i)-cin where X' is a transform of X
{which depends on the structure of X) while Y' is the form § in -%-
takes, specified roughly as above. Some examples may serve to .clarify
the suggestion here.

(kin-¥%)-&in (kagti)-cin
(bar-&i)-Gin (partti)-cin
(gul-&)-4in (komgi)-cin
(Sire-&1)-4in (cartti)-cin and so forth.

Clearly then this is a distinct possibility.

There are numerous evidences from Sumerian itself (which will be
discussed later) to indicate that it was in fact the case. In Sumerian
the transformational processes were not complete - we still see the
occurrences of & and %in without any phonological change in a number
of cases. There are also occurrences where the phonological transfor-
mations range from partial to complete. For example the verbal
complex 'a'-dub hé-en-Si-ag-an’ can be considered as a phonological
transformation of 'a-dub & -en - -ag-an' where & —3 hé, There are
numerous occurrences of hé(=i) to substantiate this possibility. We shall
return to this towards the end of the essay where a number of addi-

tional examples will be discussed,

Allowing for this possibility, we have to explicate the underlying
generative processes that could have resulted in such syntactic or
morphological forms. This immediately takeslus to an investigation
of the grammatical and semantic functions of &in and %.

The Grammatical Functions of $in and §i

We shall begin by what recent researchers have to say regarding
O.Ta cin lor icinh

Rev. H.S, David (19737} has given an extensive list of the occur-
rences of icin in Cankam literature and concludes after examining all
these occurrences that icip is employed for a variety of purposes whieh
he, enumerates as follows:

a) To form verbal participle as in KUR, 367 -
uva kkagp toli avvanticig®
(O friend! come and sce {this) )

b) The present perfect as in AN.7: plnticin
(have worn)
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c)  The past tense as in AN.77: ctlnticin
( {you) have considered)

d)  The optative mood as in @nricin (Nar. 128),
vatitticin (PN 180), arricip TPaf. 8:79), Kanticip (AN. 164:11)
terinticin (AN, 28:1) and nuvanricin (Nar. 200:5).,

e) The imperative, always singular, e.g. norricin
(PN 202:16), ketticip (Nar. 78:7) and so forth.

But this multiple loading of linguistic functions upon a single
_morpheme especially when there are well established enclitics or
particles specifically for that function does not seem to be satis-
factory, It lacks the explanatory power that we are seeking. Further-
more the list of functions above seem to be of the implied or contex-
tual type rather than something narrowly true of the morpheme in
question. However, what this analysis does reveal is that whatever
specific function we can assign to cig, it must be consistent with
the above, possibilities,

P.S. Subramanian (1971, p.222) suggests that the c in the suffix
~cin may be connected to the past tense suffix *-c- that can be
reconstructed for Dravidian lariguages. He also dismisses -i~- that
precedes cin simply as an anaptyctic vowel without any grammatical
or semantic significance on the basis that it does not occur after past
stems ending in-i~e.g. .munticinor. He also analyses cin as c-ip and
contends that -ip may also be a past suffix that occurs after verbs of
the fifth conjugations. He rules out the possibility of -in being a pro-
nominal suffix since in the past nominals it is followed by the regular
pronominal suffixes.

Such views as the above seem to be quite contrary to what
Tolkappiyar himself has said. We should note that Tolkappiyar speaks
of cip and not icip suggesting that we should in fact analyse icin as
i-cip. Tolkappiyar mentions cip in two places.

Tol. El 333 mapnum cippum apum ipum
pippum muppum vinaiyencu kilaviyum
anpa iyala epmapar pulavar

Tol. Col. 274 miya ika mo mati ikum cig epoum
a vayin agum mungilai. acaiccal

What is pertinent here is the idea that cip is a second person
marker. Since in the following sutra itself he adds that there are
occasions where it can be used for the first as well as the third
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person, Tplkappiyar's analysis seems to be that cin is a pronoun of a
kind indicating interpersonal relationships.

When we range over other Dravidian languages, we have some-
what a more complex situation. (M.S. Andronov (1970) p. 67), notes
that ~sin-y -jin- and -zin- occur as the formants of the present conti-
nuous tense in Konda.

E.g. kot-- 'to cackle' kot-sin
str -  'to see' surfin
tila - 'to fear' tilazin

Since present continuous tense is a recent innovation in Dravidian
languages, we can conclude that the function of /sin/ in Konda is
something new - a development from a past function which we have '
not yet ascertained.

P.S. Subramanian (1971) identifies isu as & transitive-causative
suffix in Kanada with variants -sulold ka,) -cu(Mid. Ka), -isu and
(dialectical) - -asu. These different formants appear to be allomorphs

of /isu/.

Eg. T (to give) i-su/Ty-isu
(to cause to give)
en (to say) en-isu
(to cause to say)
tir {to be tir-cu/Hr-isu
finished) (to finish)

Again the causative-transitive function of /isu/ in Kanada need
not be Proto Dravidian as in early Kanada -ppu- and -pu-, served this
function in a manner similar to O.Ta -pi-, -ppi- (and Su. -ib-). Neither
can -%- be a Proto Dravidian transitive formant as in Sumeriar
¥%i- occurs with instransitives. We have to conclude again that’
though Ka, /isu/ may be related morphologically to Su: &i(n) the
function it serves is not the function that was available in the Prote
Dravidian and O.Ta.

P.S. Subramanian also notes a situation in Telugu somewhat
similar to Kanada. Here, there are transitive suffixes -cui -pu and
_incu where -cu and -pu seem to be morphologically conditioned
allomorphs of a single morphene.

E.g. céru 'to reach’ c&r(u)-cu
(to cause to reach)
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kalu 'to fall down' ktl(u)-cu
(to cause to fall down)
] ' it = 4
fdgu to swing t-cu/G-pu
(int.) (to swing)
pa-yu 'to be separated' pa-cu
(to separate)
udu gu  ‘to end’ udu-pu
(to cause to end)
cT cu ‘to see' cT-pu
{to show)

The suffix incy more clearly a cuasative suffix, forms causative
verbs from transitive verbs (both inherent and derived). The suffix is
apparently the most productive. Functionally it is in free variation
with -cu and -pu and has allomorphs -pincu and -pincu., Also it serves
on some cases as transitive marker,

ceyu 'to do' cey-incu

(to cause to do)
kottu 'to beat’ kottu-incu

(to cause to beat)
nata 'to walk' nata-pincu

(to cause to walk)
iccu 'to give' ip-pincu

{to cause to give)
anu 'to say’ an-pincu

(to cause to say)
kalu kalu-cu kal(i)-p-incu
to burn to burn to cause to burn
(int) (tr.) (something)
caccu cam-pu cam-p-incu
to die to kill . to.cause to kill

With regard to Proto Dravidian significance of -cu or -incu of
Telugu, what we have said above for the Kanada /isu/ applies here as
well.3

Clearly all the above analysis of the semantic significance of cin.
and related morphemes are. analysis of later developments and as such
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are observations that has to be explained ih terms of developments
from an earlier, a more primitive function. We can identify this earlier
function as follows¥

In view of what we have said earlier regarding the morphological
relationships between Sumerian and O.Ta verbs, we have}o distinguish
between the primary and secondary occurrences Of‘gin(si). By primary
occurrence we mean the suffixation of Zin(¥) to the verbal stem
having the structure (C} V (C) such as for example ti-&n, gal-& and so
forth, By secondary occurrence we mean the further suffixationof
secondary verbal stems with %in(%) i.e. occurrences of the type
gal-Li-%in, ku-ra-%in-& and so forth. With our contention that -kin/~ki,
~gip/~fy —Hn/-th, rig/rd cin/ci and so forth are phonological transfor-
mation of the underlying in(%) it may be possible to assess more
accurately the function of sin(si) at the more* primitive stage of
development, In connection with this, the foliowing differences between
%z and &, should be noted.

The primary occurrence —ﬁ, give rise to nouns that are stative
and in the second person.

en-& en-zi: .you, who have said something
kan-& kanp-ti: you, who have seen
kur-& kur-gi: you, who have cut

When pronominal suffixes are added to these items we get rela-
tive participle nouns - en-ri-els kap-ti-8ry kur-ri-eg and so forth, This
allow us to conclude that the second person significance is derivative
and probably due to a dominant or more frequent use in that sense
rather than in the first person or third person which are inherently
possible as the possibility of forming relative participle nouns with
them seem to show. This carries the implication that -% is a stative
noun formant with a generalized personal notion rather than with any
specific pronominal significance. The real meaning of, for example
'kanti' will be 'one who sees' rather than he or she or you/l who sees.

The primary occurrence of %in however, give rise to verbs rather
than nouns, verbs that could have™ occured as finite forms in them-
selves.

en-#in enrig: ... said'
2z ,
kan-3in kap-tin: .. saw'

o ,
kar-sin kur-rin: '... cut'
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When we add pronominal suffixes to these terms, we get terms
that are clear)y finite verbs e.g. eprinal kantinap, kurginal andso forth
Clearly then 5in, in the primary occurrence is a* verb forma
morph which when suffixed to the basic action names of 8 (Q
type, generates what are clearly finite verbs,

At thls juncture perhaps we should also discuss the imperative
formant -4 in  Sumerian whxch is probably a phonological transform of
Su, As we have already seeri fu means ‘hand' and it seems to be
related 'kai’ 'key’ 'cey’ and so forth. The term ’kai’ in Tamil is simul-
taneously a noun meaning 'hand' and a verb meaning 'to do' ie.
gquivalent to Ta, 'cey'., We can identify ‘then the primary meaning of
Su to be 'to do' and when suffixed to verbal stems, the complex
acquires the imperative sense of 'do that',

A typical occurrence of U (<&u) is as follows:
D.D. 5/6 i-lu gar-0 i-lu gar-d edin i~lu gar-o
set up a lament set up a lament O Plain, set up a lament
edin i-lu gar-0 ambar gi garu-o
O Plain, set up a lament, O Swamp, set up a cry!

When this imperative marker is suffixed to the above finite verbs,
we get finite verbs in the non past tense with morphological features
indentical with those occurring in O.Ta.

en—nn-su enrin-ru/tu
kan—p.n—su kan-tm—ru/ tu
kur-rin-Su kur—nn-ru/tu and so forth.

It is instructive to compare such forms with the following finite
verbs in the present tense taken from Cafkam literature,

AN 340: 9/12 Stam mal-kin—ru
Polutu man.ra man-rin-ru

An 340:13 y&m atu pBpin-ru

PN 24 ulavar ... venkatarrirai micaip pEyun-tu
paratavar ... tan kuravaic cir tUkkun-tu

The distinction in meaning between complexes with S'/l and &in  as
suffixes is then clearly what Tolkappiyar has termed 'vipaikurippu' and
'vinaimurru'. Of crucial importance here is the concept of 'murru”
which has the meaning of ‘'attaining', 'reaching', 'effeoting' and so
forth. We can render these concepts into English as follows.
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Both % and &in  are Being formants with % as a Stative-Being
formant and ¥in as Effector-Being formant 'X-%’' will have the meaning
of 'one who does X'; 'X-%in' will have the meaning ‘one who has
effected X'. The stative-being formant, being stative cannot conjugaté
with tenses (without shift of meaning), it can only conjugate with
terms that introduce agents such as pronouns and so forth. Such a
restriction does not hold with effector-being formant as the effecting
of an action, in addition to being a temporal even requires also an
agent.

The effector-being sense of %in contrasts also with the be~the-
effector-of-an-action sense of Su  the imperative marker, What is
asserted by such complexes as X-%in can be said to be true or false
while such a truth functional evaluation is not possible with X%u. It
should be noted that the evaluation of X-%in as true or false, pre-
supposes the alleged effecting of an action by someone at some time
in the past. From this, clearly, it is possible for complexes of the sort
X-%in to. have become graduaily viewed as verbs in the past tense,
Since complexes of the sort X-Su contrasts with this, {in the imperative
sense initially), it is pessible for such morphological structures to have
become contrasted with the past sense, a state of affairs that seem
to have prevailed during the 0.Ta period.

Our interpretation of the grammatical and semantic significance
of the primary occurrence of Zin and %, seem to be appropriate for
Sumerian as well. For example, (15) ba-Si-gal (h§1—§i~pa natyipa): stand
up - they/he, (15) -ba-fi-gid-en (pa kitt-%i-en »> pa kittiyen): one who
has reached them (16) -&i-ag-an (ak-al-4 &kkati): one who makes or
one who becomes ...; (1) Bu ba-&i-in-ti (cey pa &n-ti > kai vatittinpa):
effected (it) staying in the hands (8) zi-ni ba- Gi-in~tum  (cIv-anin
pa fin-tumy anin civa tonrinpa): he saved his life and so forth.

Now the question arises whether the same kind of interpretation
can also hold for the secondary occurrence of %in and &. Let us
consider the four distinct possibilities one by one.

) (x-E)-E
( gal—gi)—'s,i (nam:i)—ﬁ natt-1
H-%)-& (¢ vatitti)—éz‘ vatitti~, vatittitti
or
(vari-i)-%i vati=i-i

(gid-%)-4 (kitt)-%i kitti-i
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Clearly in such cases the stative-being formant function of &

will be redundant for the secondary occurrence. However, when such
terms as natti, vaji~i» kittd and so forth are reinterpreted as indicating
the successful effecting of action named by the vetrbal stems, then
even the secondary occurrence of & can be viewed as having the same
function as the primary occurrence.

i1)

iii)

(X-%)-%n

In this case we shall have such forms as natti-kin/yin/cins vati-
kin/yin/cin, kitti- kin/yin/cin, kapgi-kin/yin/cin and so forth. When
propominal suffixes are added, we shall have, as we have already
seen, such forms as n@tti-cin-6r, kitti-cin-or, kapti-cin-6r and sO
forth, forms that are attested in O.Ta. While the grammatical/
semantic function of &n, seem to remain the same, the difference
in the meaning of the secondary stems seem to introduce a shift
In' meaning. The complex as a whole would seem to have the
meaning: effecting the state of being one doing X. The complex,
kapgcigor, for example, will have the meaning: they who have
effected the state of being one who sees viz. those who have
accomplished the seeing. On the whole then, the secondary

occurrence of &in seem to have something akin to the perfective
sense.

The sample of Sumerian constructions with &n cited in this study
does not have any secondary occurrence of Zinof the form consi-
dered here. It must also be pointed out the perfective sense that
is being attributed to cin in O.Ta does not agree with what'
Tolkappiyar has attributed to it. His interpretation seems to
apply only to &

(x-Ein)%i
The occurrence of -n* as the terminal consonent of the stem

would restrict the phonological transformation of -sf to either -i
or -ri/ti:

nattin- nattin-i
vatin-& vatin-i

. L
kantin-si kaptin-i

Though functionally -& here is the same as where it occurs as a
primary suffix, the difference in the nature of the stem, seem to
make a difference in the overall grammatical function. The sense
of such complexes as 'kaptin-i' would have the meaning - being
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iv)

one who has seen - again stative-being who has accomplished
something. When pronominal sutfixes are added to the terms, we
get such forms as n@ftin-i-en, vatin-i-en, kantin-i-eg and so forth
If further to these we allow the deletion of g- and i T we get
forms such as natti-i-en, vati-T-y-n, kanti-T-yep - forms . that are
attested in O.Ta.

From Sumerian we have 2 solitary example from the corpus
consulted viz. (7) &-ni-fub—yEub-Sin-i (kubittin-d, kavittin<, etc.).
Perhaps we should also consider such forms as f<n-si {which are
numerous) as in the following dentence as transformations of such
complexes.

NMS 49  uru-ba ki-e~ne-di~be mir i-in-~ai )
A tempest has filled the dancing of the city.
i-in-gi —s Si-in-i - ¢T yin-

(X Ein)-&in

Probably the phonological transformations of such deep structure
forms will be something lke - n&tgin-iny vatdn-in, kagtin-in and
so forth. The sense will be: effecting the state of being an
effector of X i.e. very closely the causative sense. In Sumerian
we have the following occucrence that seem to be closely related
to the above form in meaning.

(9) & ba-in-inti = Su ba ti~En-in>kai vatittin-inpa

Of particular interest here is the phonological transformations of
such forms (X-%u)-§in where £u, as already mentioned, is the
imperative marker or a verbalizer of a sort. From.such forms we
derive complexes such as n&®ttu-kigs vati-u-kin, kag-ku-kig and so
forth and where pronominal suffixes are added, we end up with
verbal complexes of the sort: nattu-lipzam  vati~u-kinraps
kan-ku-kin-r-an ’

kap—ku—)dé/g—ég and so forth. This may further contract and
generate forms such as nagukin-r-an, vati-kin-r-an, kap-lan-r-ag
and so forth., These complexes, interestingly encugh, are the
present tense third person finite verbs of Modern Tamil. The
secondary occurrence of sin as a suffix to a verbal stem that
has ~& as a verbalizer, seem to generate verbal complexes
that has come to function as present tetse finite verbs in. post
Cafkam Tamil.
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Our interpretation of perfective sense for cin in 0.Ta can be
further substantiated from another angle. If it is the case that
cig is a phonological transformation of the underlying &in, then
ander a new set of rules regulating these phonological transfor-
mations it is possible for %n to be transformed into (f} tin. I we
allow for this and add pronominal suffixes we shall generate such
verbal complexes as kapti-tin-8p, nuvapri-t-tin-€Q, cepri-t-tin &0
and so forth, If we now assume the deletion of -n-, then we
get such forms as, kapti-ttem nuvapm-t-tép, cenrj-t-ten and so
forth, forms that have the perfective sense in Modern Tamil.

There are evidences to suggest that in Sumerian times 'itself
there was already the on set of the phonological ‘transformations
of %, %n and % though they were not as widerspread and com-
plete as in O.Ta and Modern Tamil, The rules that can be tenta-
tively formulated for Sumerian are as follows:

i) When there is only the primary occurrence % or &in, then it
may be optionally transformed in the generation of the sur-
face structure.

fiy| If there is a secondary occurrence of & or &n, then only
either th.e primary or the secondary occurrence will be
phonologically transformed,

The following sentences, in addition to those already given, may

serve to substantiate the above rules.

23.

24,

25,

ILU 199 U amaru-gin url S-gul-gul-e
Like the storm of the flood, it destroys the cities.
U amaruyin Gru kul kulay-i

ILU 65 uru mu-zu \i—g’al za-e mu-da~gul-en
Q thou city of name, thou hast been destroyed
Uru nam nuv natth nuvve kulaintama

ILU 82 ene-ra pam-urd-na mu-un-na-te ir-gig i sb-de
Unto him for the sake of his city approached, bitterly
she weeps,

énenra @nalrunam t€ymunna Tr kalakka ceycey-i

1n these sentences we have the following transformations:

gul—gul—e-éi gul-gule
41-5 g&1-i
Se-Se-& .. Sefed

el



Sumerian gi-in and Old Tamil cip 63

26.

21,

28,

29,

30.

ILU 145 an-ra a-i-bi-m3 mé-e he-im-ma-na-dé
"_l:o Anu the water of my eye verily 1 poured
anra al inaimma meyye itukim mana

ILU 147 uru-mu nam-ba-gul-lu hé-me-ne-dug
'Let not my city be destroyed' verily I said to them
urumo nam pa kollu tukkukimene

Here we have the following tranformation:

f /.

du-&n-ma-na dé-hé-im-ma-na
P ’

dug-Sin-me-ne dug-hé-me-ne

In dddition to sﬁ %n, the transformations also apply to Zu as the
following examg}e would show. However, a more extensive
investigation of Su will be taken up later.

ILU 174  En-lil-1é u-dé gu-ba-na-dé
Enli] called to the storm
enlille utte kuyitupan

Here we have

gi-Su-ba-an gu-dé-ba-an

There are some complex verbal constructions involving the
causative suffix -b- which we have not discussed. However, the
structure of stems to which the causative suffix is affixed can
be explained in terms of the principles we have discussed so far.
The causative constructions, some of which involve 5i will be
taken up in a separate study.

ILU 76  nin-ly-e-hul-a-ta urG-ni ir-ri ba-an-di-ni-ib-gar
Because of the Lord whose house has been attacked,
his city was given over to tears.,

nin ulu il oliyatta uru(a)nin irrril Karttin-ip-pan

ILU 85 nam-é-hul-a-na mu-un-na~te a-nir-gig-ga-bi
im~da-ra-da-gd-gd
(For the sake) of his (house) which- had .been attacked
she approached him - its bitter lament she sets forth
before him.

11" oliyananam teymunna annir kalakkapi k3l kalttrrituayim



64 Journal of Tamil Studies

We can consider the following transformations to have
occurred in the above cases.

gar—s'/in— gar~din-
gal-gbi-%n-u-(a) gé-gé-da-ra-da

Such complexes are surprisingly close in morphological structure
to such forms as niruttirritu-a, pokkirritu-a, varuttirritu-a and so
forth.

Some Theoretical Considerations

This study, however limited it may be, does reveal an unusual
intimacy between Sumerian and O.Ta. The relatedness seem to be such
that we have to consider Sumerian as an earlier form of Tamil and
genetically related to O.Ta just as O.Ta is related to Modern Tamil.
In some sense, O,Ta and Modern Tamil can be considered as the
historical unfolding of patterns of development already inherent in
Sumerian times or even earlier, It is interesting also to note that even
the exhaustive study of P.S. Subramanian (1971) of the verbal morpho—
logy of Dravidian languages 'did not list such forms as X-%, X-%in, X-%u
and so forth as protoforms of the Dravidian verbs. The tagmemic
analysis of Zvelebil-K- et al (1967) and Andronov M,S. (1970) also have
failed to identify such pre-structures for Dravidian verbs. These studies
reveal, [ 'think, certain inherent limitations in the structuralist
approach for the diachronic study of languages stretching across
milleniums. Such transformational processes as:

§iln) ~(k) ki(n), ~(0)tiln)y ~(c)ei(n), ~(EMi(n),
~(r) ri(n), i(n)

are also not processes that have ceased. And smce they are on going
phonological processes, we have to postulate %i(n), su and so forth as
elements of verbal complexes in the deep structure (or some abstract
structure) that are operated upon to generate surface structures with
-4 deleted and substituted with the above alternatives the specific
choice of ‘which can be stated in terms of certain phonological envifon-
ment. Each historical epoch could then be seen as characterised by
different sets of phonological rules (some of which will overlap) opera-
ting upon idengical deep structures. For example %i-ni-Sub (= Sub-Sin-i)
and kavitdn-i would be seen as the surface structures of the same
underlying form 5ub-%in%, the difference in the phonological
characteristics of the surface structures being attributed to different
sets of rules of phonological transformations characteristic of each
epoch. '
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It must be emphasized here that though the concept of linguistic
transformation is being mentioned hers, it is not in the sense in
which it is used in the Genperative Transformational Grammar of-
Chomsky. [ have shown elsewhere (K, Loganathan Muttarayan, 1082)
that the TG-grammar canhot accomodate speech acts and in order to
do so we need a different kind of generative grammar, aspects of
which tave been developed and published {K. Loganatha Muttarayan,
1979, 1981}, In coadection with the praseat study, it should be pointed
out that within the framework of TG grammar, it is impossible to
capture adequately the structural differences between stative-being and
effector-being type of constructions i.e. the vipatkugippu and vipaimurru
kind of constructions, The stative constructions lead to stringing
together & number independent clanses with the juxtaposition of the
clauses itself indicating identity of the subject. Such constructions are
in other words, equative-enumerative, a pure listing without any
hierarchical co-ordipation. Such construcsions are numerous in Sumerian
and O,Ta; in fact, one could say thar such constructions are the
characteristic feature of Sumerian and O.Ta. Som; exampies would be
pertinent here, All sentences with verbs having & as the generating
element are stative. We have already given a number of examples of
this sort. Some sentences with relative participles aiso belong to this
category. The following sentences are interesting examples of such
constructions.

31, KTH 14-16: & was wus~ka2&m-»ma gu~bus~aratta
Temple of K&, foundation of the country,
fierce ox of Aratta,

@1 kesdy, mutal kalam ma, ko ukra aratta)
hur-sag-da-mi-~a an-da. gli-13-a

Growing up like a mountain, embracing the sky
(uyar cenniotu mTa anotu lkulaua)
S-kyr-da-mi~a kur-ra sag-il-bi

Growing up like Ekur when it lifts its head in
the land

(ekuroty 'mBa kunra cenni elups)

From Cahkamclassics we can cite the following as an example of such
equative-enumerative type of constructions:

32. PN: 22 tabky kaiyadl Doku natay-a
ular magiyal uyar maruppin-a
pirai nuralds cera nokkip-a
pavatiyal panai yeruttinn-a
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In contrast to these are the active or effective-being sort of
constructions. Here even the simplest are ascriptive ~ the effecting of
something is ascribed to an agent. Such ascriptions are furthermore
truth-functional in the sense that, ascription proceeds subsequent to
presupposing the effecting of actions. And such clauses when co-
ordinated, are fierarchically ordéred again, with respect to the pre-
supposition of truths of clauses that are subordinated. In other words
the presupposition of the truth of what is stated by the clauses is the
essential ingredient in the generation of complex structures from
simple ones. For example the complex sentence:

33. PN 240 nel ardyunm iruntoluvar
cenff&yirru veyip mupaiyip
ven katarriral micalp payuntu
is generated from three independent clauses.

a) iruntoluvar nel ariyum
Ll Y .
b) cennayiry veyin mupai-i
¢) iruntqluvar verkatarpirai micaip pSyuntu

by ordering them as { (a, b) 0 {(b3c) ) where D = (A 0 {(B¥C)) means
A is presupposed and B is construed as the cause of C in the genera-
tion of D from A, B and C. .

Such Sumerian sentences as {3), (4) can be considered complex
sentences generated from simpler ones through truth-relational cogni-
tive operations of various sorts. The following sentences aiso belong to
this category though the operational co-ordination is different,

34. KTH 8, 9 idd kur-kurra sag-gh il-bi
en-lil-le k&é§ za-mi am-ma-ab-bé
When k& tifted its head among all the lands,
Entil spoke 'the praises of kes.
(Keci kunra-kunra cankai elupi
enlile keci camiyam mai ape)

Such cognitive operations and in particular the central cognitive
act of presupposing the truth of a non-empty set of elementary propo-
sitions are not stated as the central generating principles of complex
sentences (such as the above) in the TG-grammar of Chomsky. In fact
the notion of presupposition is.taken to be an element of- the informa-
tion structure and hence, a contribution from the surface’ structure of
sentences (N, Chomsky, 1971),

It is clear then that we require the theoretical framework of
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Process Qrammar to adequately describe the historical development of
thg Tamil verbal system and the intimate genetic relationship that
exists between Sumerian and O.Ta.

. In Process Grammar we have distinguished clearly between
mulaury (Cognitive Matrix), Braha uru ({Semantic Matrix) and Puyra uru
(Surface Structure). Within the Purauru, we have postulated an atp
pura uru (Initial Surface Structure, 1SS). The wTlauru provides the
framework of cognitive operations and hence, the deep seated global
constraints that regulate the formation of semantic structures that are

~ formed by inserting appropriate concepts. When the semantic struc-
tures are lexicalized, we have the Initial Surface Structure upon which
varijous kinds of transformations are effected producing the Terminal
Surface Structure that is uttered (or written).

{Ba«sis} | { Basis) {Basis]

Formative Formative Formative
Rules Rules Rules

mila uru)——————————y (Brapa urg) ————>

ISS 88 |

Transfofmation

|‘
|
)
|
!
!
1

1
¢————Generative Component —————>' Transformational Component

From the point of view of Pracess Grammar then, we can view
Sumerian and O.Ta to have indentical ISS but slightly different TSS at
least for the kinds of sentences that were discussed in this study.
A simple example may serve to illustrate the above contention.

Consider the structurally simple sgntence reproduced below:

, v A
1. a. utu a-igi-na su ba-si-in-td
Utu received his tears.

b. Utu &lakkina kai vatittinpa
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The ISS of this sentence can be represented as below.

The double Hnes indicate the cognitive operation of presupposing
the truth of what it domhinates, 44 and 4y reptesent the slots for tense
and pronominal specifications (that are optional. The action that is
effected is specified in terms of the Karaka cases as otherwise the
agreement between the VC and the rest of the sentence cannot be
established. 1t is this deep structure which during the Sumerian time
was transformed into (la) and during the Cafkam period into (1b)
above. And if this view is acceptable then we must view the diffe-
rences in TSS as due to differences in the phonological transformations
that are operative along with syntactic transformations,

Two important implications of this point of view must be noted:

i) There appears to be a need to postulate two distinct phonological
bases viz. one for ISS and another for TSS. Though in principle
they are to be taken as distinct, in reality there will be a consi-
derable number of common elements. However, if such 8 possi-
bility is allowed then, we could say that /g/s /d/s /bls /&, /&,
/z/ are phonemes of O.Ta that are elements of ISS but not
elements of the basis for the generation of TSS, For Sumerian
these two basis can be taken to be identical,

i) In the historical development of a language, the earlier it is, the
closer is the TSS to the ISS. In other words, the historically
earlier syntactic and phonological structures of sentences are not
subjected to that many transformations (both syntactic and phono-
logical), compared to the later structures.

These are relatively new theoretical perspectives that has sur-
faced by the application of the principles of Process Grammar to des-
cribe the interesting structural similarities and diffferences that exist
between Sumerian and O.Ta; perspectives that seem to be well worth
investigating further.
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FOOT NOTES

The abbreviations used are as follows:

ILU:  Lamentations over the Destruction of I/r By Samuel N. Kramer;
The Oriental Inst. of the Univ. of Chicago, Assyriological Studies,
No. 12,

KTH: The Kes Temple Hymns in The Collection of Sumerian Temple

Hymns (Ed) A Sjoberg and E-Bergmann Locust Valley, New York,
1969.

D.D. Dumuzi's Dream Bendt Alster, Akademig Forlog, Copenhagen (1972)

SH(B) Sulgi's Hymns B & C

SH(C) C.R. Castellino, Inst. Di Studi Del Vicino Oriente, Univ. Di Roma
(1972)

El The Exaltations of Inanna (Ea} W, Hallo' and J, Van Dijk, New
Haven (1968)

In the transcription of Tamil, I have followed the writing system rather
than the actual phonological structure, Thg following correspondences
exist between the writing system and the phonological  structure :
~t=y ~tt- = -d=y -t=; cC-y ~CC~ —P 5= -Cc-§ -k~ —kk- -h~, -k-. For further
details see M,B. Emenean {1967), It must also be noted that the translite-
ration of Sumerian sentences are not phonologically accurate, Though
the distinction between r and r exists, it is not reflected in the translite-
ration; what is rendered as g’ by some, is aiso represented as ‘g’ and 'n'
by others. 1In view of this, more detailed phonological discussions must be
postponed to a later state when more accurate information of the phono-
logical structure of Sw becomes available, For a discussion of the lexical
correspondences see K. Loganatha Muttarayan (1975),

Subsequent to writing the paper, I came across a construction in Cilappati-
karam which closely parallels the Sumerian constructions with si. The
sentence is this: 'Kankul kanaicutar kalciya mun.’ Which occurs twice in
Kanattiram uraitta kathai towards the end. The commentator (P.V. Soma-
sundaranar) interprets this to mean 'before the sun annihilates/removes the
darkness'. A more literal rendering of the meaning will be 'before the sun
becomes the one that removes the darkness'. Here the ‘a' is interpreted to
mean 'become'. The term kal-ci is obviously an archaic form that has
survived by becoming a single functional unit or a formulajc expression.
The stem 'kal’ is probably related to 'karai' or kal, kul (Sun gul) in which
case the initial form of this expression could have been either kar-si or
gul-siy with s — ¢ (phonetically s). Also note Kal-an meaning 'destroyer', a
name for Shiva (mehakal-an) as well as the God of death.

The /isu/ in Kanada may be related to Su. su meaning 'hand' but to which
we can also attribute the meaning of 'do' which is the case with Ta. kai
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6.

( * cey) In Su. we have the imperative marker u which occurs either as
3 suffix or prefix and it appears to be possible to derive u from u, a
possibility that needs to be further investigated. The assumption that
su—y u allows the derivation of a large number of verbs from non-
verbal stems e.g. kan-$u kanku, kanu; gu-su ku(v)uy, kuyirru and so
forth for Ta; Kanisu, kuyisu, ceyisu and soforth for Kanada with i’ as an
anaptyctic vowel.

The line of investigation adopted here is essentially 'morphological' with
si and sin taken as morphemes that are not further analysable as s-in and
so forth. This approach is somewhat different from that of M.B. Emenean
(1957, 1967). The main reason is that s occurs as an element of both si
and sin which are functionally distinct. However, a reanalysis of these into
s-1 and s-in is possible provided we could identify a’common element in
the functional characteristics of si and sin. Whatever it is, it does not
appear to be past tense signification - the function attributed to c-in
cin or the sib (sibilant) postulated in PSDr. as the marker of past tense in
the verbs or verbal stems of various sorts. {(Emeneau M.B., 1957).

The forms pay-un~tu, tuk-kun-tu and so forth could also be trass.ormations
of forms such as pa-su-su and dug-su-su. But this derivation does not
account for the -n-, Unless we take it as a result nasalization process.

Yoshikawa M. (1979) mentions that -mu- and i- are not functionally distin-
guished in the Akkadian translation of Sumerian expressions. However, the
examples in cites de not seem to relate mu- and i- but rathef mun- and
in-. the mun- here seems to be functionally similar to O.Ta. mun, man and
in- can be considered as a transform of sin,

e.g. in-na-ni-in-gar - 0.Ta* kar-in-a-nin
( gar-sin-a-nin)

mu-na-ni-in-gar - 0.Ta* kar-mun-a-nin
{ gar-mun-a-pin)

The relationship between O.Ta mun, mam and Su. mu-un will be taken up
later.

Where mu- and i- are taken as pronominal prefixes, the observations of
Yoshikawa seem to have interesting parallels with O.Ta pronominal st..ixes
—m, -mo and . He distinguishes between topical and relative .unctions
of mu- and i- and notes that mu- topicalises the action of person(s) 0.
lower social standing towards persons of figher social standing. He notes
also that i- is used to denote absolute action and that it may be used
instead of mu- in. some cases, It should be remarked that this .unctional
attribution to i- does not contradict the attribution of stative-being for-
mant status to si. It can in fact be taken as supportive of the claim that
i- is a transform of si and si is a stative-being formant.
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We can derive the Mula Uru of 'ty a-ibi-ma su-ba-si-in-ti' as follows:

p: someone effected something to stay in something
q: That is Utu.

r:  That is my tears.

s:  That is hand.

The above sentepce could be considered to have been generated from P by
different object selection operations for the unspecified objects in p. p has
the structure where ' ', ' ' and '0' are object variables with

as the first (agentive), second (accusative) and seventh {locative)
case markers, ' ' the verb 'to effect staying' and i’ the past tense.

If Utu is ‘a’, my tears b’ and hand ‘¢’ then we have p' =a b /c with
the object identities i.e, 'x a, y b and y ¢ in the presupposed component.
We can represent the propositional structure as:

(p+ @ 1y 5) 0 (P') where P' is derived from P by object selection or substi-
tution operation. For further details see Loganatha Muttarayan K. ({981).
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0.The data for this paper was collected by mothers of different.
castes and of different regions of Tamilnadu, all of whom now settled
at Madurai and who took a course in.Sociolinguistics under me. ‘Diffe-
rences based on caste and region are not classified here, though one
may expect some such differences. But, one may not be wrong to
hypothesise, that differences in Child Tamil may not be much, as
great as in adult speech,

The data is from the children of age group one and a half to
three years, when they are in their process of acquiring adult speech
and have internalized a sufficient number of segmental phonemes.

The study is not about the development and internalization
of the phonemic contrasts from infant to childhood. It is a study of
the phonemic replacements in childhood, in comparison with adult
Tamil.

The paper is divided into three sections. Section one deals with
the phonologic replacements when the children learn to speak, imita-
ting the adult speech, Child Tamil (CDT) is compared with Standard
Spoken Tamil (SST) and the correspondences of replacements are esta-
blished. Section two deals with the lexical items used by children, and
by adults while speaking to children, but not while speaking to adults.
Section three gives lexical items used by adults while speaking to
children.

t. Replacements
1.1 Initial

LLL ¢ —> ¢t (Read c in SST is replaced by t in CDT)
cato --» Ltato "noise; sound”
camat: —) tamatd "shrewd person”
cFciko —y taciko "lie down to sleep"

LL2, L ¢
tkS —3 cukd "sleep"
1.1.3 sk — sl
skiili -y sldk "school"
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1,2 Initial and Medial

.21 k- t
kudire —» tudire "horse"
kalysn8 —> talyand "marriage"
pakets -->. patetd: "pocket"

1.2.2. m = p/b
mor —» por "buttermilk"
tummal -y tumbal "sneeze"

.23 k — ¢
kues --> cuci "stick"

1.2.4 sk — ¢
biskat -~ Eicak "biscuit"
skfitar —y ciitar "scooter”

.25 r-— 1
rayil ——» layil "rail; train"
rit  --> 1if "ring"
rim --» lim "room"
roti —> Ioti "bread"
verudi ~-y validd "it comes"

1.3 Medial

131 £ —y t
it > it "idli"
pati -3 paati "grandmother"
potikitd --3 potikitd "she has worn"
pByrard -~» pbytars' "he has gone"
cats —3 cate "shirt"
kapikotg --» kapikote "coffee seed"
kufi -——» kuti "young one of animals"
rogg —» loti "bread"
.32 d-—- d
asadi —) asagd "useless fellow'
pufigodi --> puiigodi "personal name for female"
pag8 -~> padd "picture"
poddde --> poddde "don't put"
kide —» kude "more, in eddition, along with"
veleyddi —> veleyags "to play"
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1.3.3

1.3.4
1.3.5
1.3.6
1.3.7
1.3.8
1.3.9.
1.3.10

1.3.11

1.3.12

1.3.13

k— ¢

enald —» enact "for me"

tiok$ —» tic® “sleep"

kulikal® —» kulicald "let us bath"
kakals —~> kacali "vomit"

k— g
vérkadale —> vBge "peanut"

g —> v
mudigi —> mudivi "back of the body"

m — p
pad manab€ —» papanabi "a personal name"

nd —>» ¢
okandiko —> okaciko "sit down"

nn -->» nn

kappadi — kannani "mirror”
st — ¢ .
postagd —>» pocag8 "book”

g — ¢
vésti —» veci "dhoti"

z -y
azum —> ayum "it will cry"

pagayagi —-» payedé "old cooked rice"
pazam --» payam "fruit"

kigifi ——» kiyifiE "be torn"

mugité —> muyici "having woken up"

r/frr — d
Kire —-> Iide "greens"
mard -— madd Ytree"

yari ——» yadi "who"
apirro --+ apido "afterwards"
poréd —» pod#r "I am going"

r— vy
piiri —3 phyi "a kind of snack"
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1L3.14 1) 1
tavale —y talsve “frog"
mulfy —y ullé "thorn"

1.4 Final

.41 t - k
biskat —» bicak "biscuit"

1,42 st — ¢

post — poc "post"
1.5 Loss of phon:.-es
1.5.-1 [Initial

@ — ¢ aui — u
mulls —  ulld

r —> ¢ raja — aja "king"

e — ¢ enald —> naki "for me"

} "thorn"

1.5.2 Medial

ir — ¢ kugdire — tude "horse"

adal —> ¢ verkadals — vEge "peanut"

d — ¢ padmanB8b8 — papanab8 "a personal name"
di — ¢ adica —> aca "she beat"

d —> ¢ podeve —> pove "sari"

gza — ¢ kogzande —> topde¢ "child"

i —> ¢ paripi —> papi "dhal"

r — ¢ vérkagale —> vdge "peanut"

1 ¢ il --3 i "idi"

1.5.3 Final
r — ¢ tayir — tayi "curd"

1.6 Metathesis

pakatle — pékaz:lts'—-_) pataka "in the pocket"
tavale ~—3 talavs "frog"

citi — cipi - pici "aunt"

cipi —» pici “"comb”

tikat -~ tikat ~-> kitat "ticket"

ticar -y ticar ~» citar "teacher"

kadavéi —> kavads "door"

viradé --» vidar8 "vow, fast"
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1.7 Assimilation

padmandb8 --> pamanab8 —) papanabd "a personal name
R for male"

catdb —> tat§ "sound; noise"

camati -y tematg "shrewd person"

kappadi --» kanndni "mirror"

kuct —~> cuci "a small stick"

kugire — tude "horse"

kozads -—> tonde 'child"

skulé --y <ol "school"

1.8 There are only a limited number of lexical items available, about
seventy, for any sort of generalization. For many of the replacements,
we have only one or two examples. But then, the child is beginning to
talk and its command of lexical items is also very limited.

Some of these replacements are found among the adult illiterate
speech in certain dialects. e.g. g —> v mudigi - mugivi (L1.3.4) is
found in the southern dialect, Kanyakumari district; mm —> mb
tummal --> tumbal (1.2.2) in Pondicherry dialect; z —> y (L.3,10) is
found in South Arcet, Chengalput districts and in Madras; r -3 1
rayil --» layil (1.2.5) throughout Tamilnadu. But these replacements
are not found in literate adult speech. Does this mean that these
illiterate adults are still language children? - cuilcren, as far as their
pronounciation of these items are concerned. Perhaps the Ianguage of
the illiterates and the children have to be studied in greater detail
and compared, which may reveal some of the inherent difficulties in
the acquisition of languages.

1.9 We will now attempt to generalize and try to find whether there
is any principle involved in the replacement. Functional load of
replacement, i.e. replacement in the number of lexical items, has to
be given due importance in any sort of generalization.

Since we try to present an overall picture, neglecting individual
deviations among the children, there seems to be some contradicting
examples in the replacements, A better approach would be, to study
individual children, then generalize, giving the deviations for each.

1.9.1 In the initial position ¢ — t {3) £ —» c (1) sk - c (1.
Though the replacement of ¢ --» t in this position has a greater
functional load, ¢ also occurs in the initial position as in adult speech,
by replacing t; and by metathesis. So it may be, that in the replace-
ment of ¢, it is a question of free variation® between ¢ and other
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phonemes, and the children are in the process of stabilizing the con-
trasts between them in the initial position. The replacement of £ — ¢
tik8] — cuk8is just the opposite of ¢ —> . Thus the replace-
ment of ¢ in initial position is not due to difficulties in the articula-
tion of the phoneme. sk —» ¢ in the initial position, and it is a
regular replacement, occuring medially also. Children do not have any
non-homorganic cluster in any position, All clusters with s, whether
initial, medial or final, are replaced by c. There is only one cluster,
sk- in the initial position, which is replaced by sl-, skili —» sluli.
This may be peculiar for an individual child, which has established a
cluster with s, There is phonetic similarlyvin replacing the clusters
with s, by ¢ which is really an affricate ts. So, the children have
identified clusters with s, with affricate t

r —» 1 initially in four items, and medially in one item. In the
medial r/rr —» d in five items (L3,11) andr —» y in one item
(1.3,12). The child has r in the final position; mor — por (1.2.2),
skittar —> citar (1.2.4) téicar — ditar (1.6), and in the midale
of words pBytdr — poytard (1.3.1), viradd —» vidar$ (1.6). But it
does not have r initially. Here again, the children are in the process
of establishing the contrasts. They were able'to articulate r in other
positions, but not initially. r/rr does not occur initially in any Tamil
word. All words listed here where r occurs initially, are borrowed
items. Does this have any relevence for its replacement in the initial
position? The replacement of r in the initial position is a positional
difficulty, difficulties in pronouncing it initially, Alen Cruttenden
does not report any replacement of r, in English chiidren.

1.9.2 The replacements in the medial position with the functional load,
i.e. number of lexical items, are listed below.

Stops Fricative
t —)_tT (7 z—> y (5
d— d (6 Flap and trill
k—y» ¢ (4) r—y gy )
g — v (1) rr/r = d (5)

Nasals Lateral

np —> nn (1) 11 (2
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Clusters

Medial Tnitial
~st~ (1y sk~ —> sl-
-st- (1) Final
~sk- (2 -st —3 —C

From the listing above, one can see that the replacement
of retroflex phonemes is complete and has a greater functional load, ¢
and ¢ are replaced in thirtéen items, z in five items, nn in one item
and 1 in two items, There is no lexical item in which the children use
any retroflex sound, The children have not yet internalized the con-
trast between retréflex and other consonants. :

The articulation of retroflex phonemes is a problem even for .
adult westerners to learn Tamil. The usual argument is that retroflex
phonemes are not found in their languages, This argument will not
apply to Tamil children. Se we may hypothesise that there are some
phonemes more difficult to articulate than others and retroflex is one
such phoneme. As Alan Cruttenden (p.31) says "Articulatory complexity
probably does play some part in the translation of perceived phonemic
distinctions into productive speech (may be at the stage of planning
rather than execution). This seems to be implied by the finer control
needed for many of the consonants which often occur later in develop-
ment, e.g. the apical fricatives." Alan- Cruttenden discusses the lang-
uage of the English children and they develop apical fricatives late.
The same ,argument may apply to Tamil children, in their ability to
articulate the retroflex sounds.

The next replacement of greater functional load is that of k,
where, in 4 items it is replaced by c, and in 3 items it is replaced by
t. Next frequent replacement is r by 1 in five items, The rest of the
replacement are fewer in ,number. Allen Cruttenden also reports
English children replacing velar plosives by alveolar plosives e.g.
kén — tin (p.22), but not any replacement of r by 1 by English
children, Ttie replacement of velar stops seems to be a universal
feature in child language, but not the phonemes which replace them.
The English child replaces it by alveolar stop., The Tamil child re-
places it either by c or t, almost of equal functional load. The children
has in its lexical items k in initial, medial and final positions, So here,
it is a case of free variation when the children are in the process
of establishing complete contrast between ‘velar and other stops.

1.9.3 Replacement by dental phonemes is the most frequent, in about
20 items, Next frequent replacement is by ¢ in 10 items. Then
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comes replacement by 1 and y, each in 5 items. Replacement s
always by front consonants and never by back consonants. r/rr s
the' only front consonant replaced. Perhaps front consonants are easier
to articulate. Will this again be a universal feature?

Metathesis occurs scross vowels, sometimes across two vowels.

1.9.4 Replacement of vowel phonemes is not observed, perhaps we
have missed them. Vowel phonemic contrasts are the earliest to
be established and Allen Crutenden says (p.17) "In fact it seems
likely (Templin 1957; Anthony et al, 1971) that child's vowel system
is often complete atleast by the age of 3:0 where as consonantal
distinctions are acquired more slowly and may not be complete in
many cases before the age of 5:0 or 6:0".

Vowel phonemes and the front consonants except r/rr, are among
the easily and early articulated phonemes in Tamil children's speech.
Labials and dentals are among the earliest of the consonantal phonemes
to be articulated. Back consonants i.e. velar and retroflex consonants,
r like sounds and clusters may be the difficult ones to articulate and
are acquired later than the previous ones.

2.0 The following .lexical items are used by children and also. by
adults while speaking to the children. These are expressions which have
no congnate forms in SST. Whether these lexical items were created
by the children or learnt from adults' child language, we are not
sure. Emperical research, investigating the Tamil of controlied groups
of children, exposing one group, and not exposing another group to
adult speech, may give more light on this. Some might have been
created by the children, and adopted by adults in their child_speech,
and others might have been learnt by the children from adults.

cDT Meaning SST
1.  iko/ako water tanmi
2, iss hair mayri; mudi
3. ummaci God kadavulis sami
4. uva wound; cut punng
5. 3 (polda) let us go n&mo (pGl&A,
6. apuci eatables palagard
7. @ayi/kaka anything dirty azikd; asitd
8. pucangi anything to frighten

o babies —~——
9. patapita applying colours to

foot and palm ——
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10. paci " breast mole s marbi

11. bava (may be cooked rice cori, cadd
Telugu)

12. tacu curd rice tayircado

13. j5 (kucala) let us bath naEmo (kuliykels5)

14. kaka (pappdde )  don't make it dirty asut$ panpade

15, kald- sugar Cindy sakrs

16. mam mam/inki milk paki

17. mam m# cooked rice corrds cadd

18. muta/miuca urin nitrd (may be

cognate formj|

These lexical items are different from adult speech. Though they
have expressions in SST, they are not of the same root. They are not
anomatopoetic  either. This is a different set of lexical items,
exclusively used by Tamil children, and by adults to them.

3. There is another set of ,vocabulary used by adults to refer to, to
address, to call the children. Some of these expressions are used
to address adults also, as terms of endearment. Strictly speaking, these
items should not be included in child language, since children do
not use them. But then, many of these expressions are exculsively
used only to refer to children and they understand them. Perhaps this
is passive Child Tamil.

3.1 Names of dear and valuable things

They are used to address the children, and they are used meta-
phoric (M. indicates male, F. female)

ponrE {(M.F.) 'gold'
pats (M.F.) 'silk'
kapp: (M.F.) 'eye’

kanpa ' | o e ; :
o (MLF. . v ve suffixes
kapps (M.F.) 'eye'. 3, & are vocative s

raja (M.F.) "king'

kappam @ "mother eye' (F). am m@ 'mother' is added to
kanpi 'eye'

rajag ‘princess' (F.). ti is feminine suffix

3.2 Kinship Terms

Only terms referring to fathetj and mother alone are used.
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apa (M.F.) “father'
ammd (M.F.) 'mother’
ayya (M.F.) 'father; grandfather'

3.3 Abusive and disgraceful Terms

There is a folk belief that when abusive expressions are used to
refer to children, they keep away the casting of evil eyes and hence
the children will grow healthy and live long. These expressions convey
the meaning just the opposite, what they wish for.

oltipici (MJF.) 'thin child'

alpayist (M.F.) ‘short life'

titikalli (F.) 'thief’

tiritikalle (M,) ‘thief'

tiritdpaye (M.) 'thieving boy’

cinng pays (M.) 'small boy'

cutipayt (M.) 'mischievous boy'

mutdpaye {M.) ‘'duil boy'

mugi (M.F.) (meaning not clear); may be Goodness of ughness,
elder sister of Lakshmi, shortened form of mudev1

plidévi (M.F.) Goddess of ugliness

mote. {(MLF.) 'bald head'

maké (M.F.) 'dull one'

vangi (M.F,) 'thin child; small child'

3.4 Names of animals and birds

kug (F.) 'ydung one of animals'
kutipaye (M.)

koraigé (M.F.) ‘'monkey'

kung (M.F,) 'young one of birds'
kazide (M.F.) 'donkey'

napgé (M.F.) ‘crab'

ndy (M.F.) ‘dog'

3.5 Terms referring to children
pulle (M.F.)

papa (F.)
api- (M.)
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3.6 Address terms

yels (M)
48 (M.)
dar (F.)
3.7 Endearing term
celld (M.F.)
3.8 English expressions

sar {M.) ~ sir
maynar (M.} minor

" FOOT NOTES

1, ltems marked * are the intermediate hypothetical forms, not actually
found CDT.

2. The expression free variation is used not as the traditional linguistic term.
Here it implies that certain phonemes which are replaced in certain
lexical items are retained in other items.

3. My grandsan, at the age of 1 1/2 years, developed using mam for .ruits,
though nobody used that form in my family. Then we adults started using
mam, when we wanted to offer him fruits. Perhaps, he might have picked
up this syllable from maambazo 'mango fruit', which we have been using
and which he liked most among fruits.
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afsvdsent mrslsd ‘Goubifstr Pevwri® 6T aud Qorsbeor i Fiyth ST IR ST Do .
‘Blewri’ sTapin Qorsd Feveorg Curulsr, FFQerHAPTLi Wwears GHSsTI
sTeirLigh suefliuenl_ Sanar, G, Sefit, 1b, T, uytd sTepih e piyL Quiwd
&6l s Ggnh Geutby sTsmnb WP HOUWGTTH Liewri hg sumAsir psr. @eudHBlHe
Gouhry sTsiTug L., GEIUWOTCHL usTyG Osroswrd aumh Foeal.
yoararHP (281) sumd ‘Gauby tomwrs QFFH)’ Tayd @srifd Ganby
erarug Garb@dr @mpaomw, Gaubfldr gafiord uwsirurC (B @upovig
v udsd, pri@iyp wésefidt  pa@dmesmuny Gurppid  SygOusHL ulsd



109 QBB psbsurent. & SAdbEsih- B Ry pedusd &iajn

sTRSSrariiul’ (Derargl. @, Gorésn, uwdsr, pbildss stauh Hevevseafish
Bsmsu G prdsi (B sed Causshr(Hib.

peirafyadsy, ursempulsd, Geuslslr Flafudh  Ceulupbgri sl LUl b
SemindH Bjsudliuh sTsTer sTath efarralng efeme sravrsh Goustr@it. Garlisfp
St Vg GaubfeiT @ebrLy, T Lrerigw  wed el wridi, gl
Syemiwi B 60 supdaerm. Geuhy| st giewp LPPL YpoQurms Gleusirur
wreneulssr QUTGIENWDH LIL_sih QB sBSWBE Qerivdpa) umsauit Fll S
Qeusbath. GurenruL W Ureirg st sustr@ Hephs  wGLSIer 5Cs
L epTuph weofensors) LspHS en b UpSglon e,

_efgpuri opoflep. QaushCurit aiipd
segtaur i g e Wi sph seTm’

T EIE CETED ajbG ANTESSTS G QouaiTITEneS BT STTEON LD, DG,

QBT wiRAG ST Gpt_euid HIIILI LIEHAT LG

Q& ig.wl soof1@ B Sl L et BiSLE Qi BT — pig-wiswfu b
&r&posrid QF@lasrsd s@iorsr QpHaeH

7 & Svamed Canhfesr Glevord™

STeh UL somr@ih G&T EBaLb Qeussrureyd psnpGut Lpayh Eewr@in  suag Sulsr
wpig uReb SBemRuIuGonsresd G s MaféH 6r pewT 6T LSS BeUSTTS B0 GerendT (LD,
‘L TSI @ Wy S GUEGD QFred. Eeor T’ 6T 6TLIS) LosvenT WLjth, LosuflGsmip
b, weFEQEr Smouh  GOSEGW CFrsd. ST eTETLZ 06O LOT 6MBVEH LIS
®Rsh Qerd.  pEdarTisReiut ‘G oulhL HOWT S S  sTepih QBT (HSEH
Caniupsreord SmooulGe ST eTErm  QUIrGsir STURGIADIE,  Lhsoounth
LRIQET SanSiph &emeoudsd Glg & QETsT arguth Lplurensvsmul  orFIed @l SISTET
erguid gy, Berliud b ar smee  Geauededr Someouded, apsmerudsh S B5S
Er&H Faplibth 2 sof sdsryomenrd GRwsr@gl.  Coaulupgri orebrigw
wereTefssr writdst soupaisred smpssh assro. Gs ButES 2 Mamto
WMLl BIEDL_FETL LHeuTsd Rpdlu Lo smev. Qeuatr@arHpd G, Qsdlerd
Py oSt 1g.60, DT FLogih (SrFos@iu - DL uirer wrih), e wrerl Ly,
U gt wursnear Gsieridp Yol surarmar.  Gaupenp wpepGuirt QsrHsaid
LGrLD S Saib BTFDIsE Hepssin@is wsuofiur s sursGa Qe 6iT 51T LILI(HILE -
Bsisusray wflwremg &5 HepLwWrerd [pLOTEHMW DG Gaarrud ST
BTERSF Qesogud GasBsir 5 eofluTed &1 uIBHSTET ST GUT(BET Gl sl (1 B0
Qurmdstorsts L_alvensy. @G STSTTEOTL  LILST UTL 1 6 2 _STOT FN ST THRT
LOTET (ptar eneOMISHT . LTy wisBs e fu e wiwuroeg hés Goulnb ip
wreme. paGar ‘Ganbly SMOWTS S sTaT el S5 "Carliupgrenyd semsoulGsu
SLIg 60 STAN L) QUINEST G&T oiremSsh QUrBpsTe. QuT®HeTsrulesr, Dsr, Gl
GauibLy sTamnh QFFed BTl SGIb OuIT(RST Hredr sTesrer sTagnd eflsr r QaspBpn .
DS BB SWD BB SjaudhunGo Bylismeu Grogih g subT HEUET 6uT GHo,

wsseflsr  phiideaud Lpds apdstsenhd wralt elwGarGi  Fapsl
UeeoTLIr g WG sor (Pih QST FLMLUIST, &FBIG ST60 oSS DI, L Hh, G,
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Guiinomsr, Guilnosalli opRweaipiss phfdams e L weutser. Guilr epgedussr
supiisd sl plbems sTar $ Soofl sy CuPHLETT @B DeTeydHS HSaS6T
osiremer, Spemriig upld Se0$srms (52, 57, 71), spPsswr (155, 288, 319,
376), udpminss (44, 71), eprarm (7, 20, 22, 114, 372), mispisTo
(174) pppoarews (136, 204), Quraprropsn,. (aflsst 20, 35), @uEHh
wrewrr poiliuen. (459, 494), wgiengdaresd (164, 3563, 446, 632), @HEHAL
urt @ (175), ulyarduraw (87) opdusr Guadarper. Guit upds &dd
Gsros (89, 94), pofdomenr (73, 349), uHpminse (35), osprayrn (62, 130
142, 265, 303), upprawn (62, 238, 356, 359, 369, 370, 371), Gabosrome
(263), ugimrs arerd (632) pBwer ssad smAsrpar. Guinosss LHAL
vdppiuggy (13,22,30,67), Smwmerppmiusne. (51),FApurswr oo (197)
g eriures  (260) epdwsr  gasuh sedarper. Quiiosedi vl WGy S
srEhdl (25, 163) QB Qeredpgl. o und spdsmsr (192), ut’ g a7 Ciurensd
(57) spdlwer @PIGEspar, GoupPar apsoinrst Guiiseisr Quist, Sjmey,
BOD T, wEETHESG RupPst BHGEGE pilsoms opRuapmp BB
Q&rsir A@pmrin,

Fhis aTosHpel 9Hnc L. Geosfuor Hus HeorsuBery bHed GLult 1Newr HewS
iy Bspsd (sarrsHpn o arss a&reng: 18—22) mws arair HGprih
Feusdlpsrnanfude afsow Lausamers whariigd #oren@isGursg HRGs
SN smh CUIEEEEE BiEsHeom e sTerug GuIrelr m SSauGIEsT D 6F 6TaT. ETenyd
Sreothsinnri Curesr m sneea Fwd Qpreir isenbd Guurpauri 676 DPSHL
u@d el SppaTHL Gu  sugefss, Gul Gurarp mL_ang damsseflsd
Burdugrss Qsfdpg. adsIGuuRasFe GUBULTH EIth Henssr &n U
U@EDTET. S emew o sir eflsoauiILIrL” tg 60 Gewr prpotd eSFaimd Hassir 10s68r
&L mssaiamiemead aravr ACprd.  Tus Geoddw QariL_dsi AmPeosSuih
susoy, S FeodRwi) uging O s Eaub CuuitupPw ssalehassir 6T g5t 60011 0 fb 5 607
2 drenar.  ApPeosdu ' aumesatir e prar sfmis S ugsnilufsh (sarid
urig ngl) Cuilsellsir susmasst  LiHAugh Qewsbur@asr LpPups As  eMfsursr
Ot Haeir sremriubder par, @arard g GG, eethpr LG,  (G@L (i
Guuls, gersmiotiGLult, Qeed . HrGuis, GnerGULL, &n drapgIGTCGLIL,  LUTFOusT
Gunlt, senriGuuli, (s1GuU, wrimaniGuii, @iGuil, GprasiiGLul, & Hi
Guuts, sﬁl@ﬁgvmausg G, e degGLil, &6 ey srapith Gudt  gpdu Quitsesis
Sewr s B e Qo wm Qararrrre SPI_uB B psor,

Caeurmis g ssir ST ahsi F1ly. sued Do usedsurer Guiissir
GfndLul Beirorer.

61660 Lp G eusOT L tg &) GUILIESir

Sieveop) LHSFD By BisT (Lpsofiyth

1eir swarr sl Heirguid LjemipdaseL. wpsfiujis
Qarsir ofleuriiss Guuiisemth @& pemsts BLulisepih
Quesrasmer & Q@ TL_(Bid 1Ayin 7w & HpLh
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BNA srCLfl @Fgisiru Caanaruph

6Tevefsmuth @t g gpih 6T RF LB B@bT eI EHD

EA peme Qlarairepd arafiGuir L ensrsuh

el Lri &y BEus Guilisenn’’ (108—117)

ausheusnLs IR&S Ly shsant Bearenls (ppib@GHomiw GUIISERL &S UBIGmEard
Qerinuph &SRO S WpRRSEHD G Saemor supsHs Qarspiddrp, o B
ymBiEaTisl surqgth qpafis@ns Somw surudelpbg QsuefUUBSHIED C&T6r afeuriil
Crisgmd @ofu ag e @psvers Cuillseghh QueatTameTd QST Eg
upPd gsirypSgid rwrrC G B, arCLi sTérp s puuGap Suesrur d
Guuitagsih ussdond Rrelgud o7 A Corery) HFsap HAD ST corath
LS80 Qerigh puerrs Guisshd Gara FHsss dFmgus udGag
QuGenL_ W usmar Sw Cuiissph upD @bHrs P Ly wls SBEDS.

Quursd g det Quppal_d@ig Cuow ofrligunds o Bésn S35,
wHSre @, uriGuory Cuiledy B sLdGad QFln{d Lpdacpt sl
B () wasefer Qui 2 ow® (@hwsw @ Gubuir (Bib o (Bddty s L. sudbsr,
0. &1, U, 6Tth.1flsb, SpIGeu()

Cupaair. Goidubsd: song Bosser grosarrgid Gl opBu
St s siRdmaast BB o, 11gpE B DDTeT(Hidig whu sy
Frev  gpuers@sencd sTgdu yplGurast Qaustruriorseudss Gulide ree
(gnbsoutt UL enb), CulGaTEsS, Tl argsd, Qsrird @rgpd) (STEHAL
v eoth) opdwl Gepssr Gudisafist QFwshammerijh isdsafisit ¥ IS
SRSt mer, DHFL QurGhdrn GUITdsar A  Losh e ST Hi wewsfl S8 g sir
et ey (96t guth GuiEST (GT eweu 2 (58 str DEuT QUM Lhe

“unedreuT sl oe(pLh LpBE wenflSECHT
WGerayh gpsitegin Guuir 1q-s5r gy’
sTebT D QETEHadE (Subsou @ CuiidEgy saal),

"Sapeirsormih esteor @b apfld @ Hpiremer
1ot 601 657 QBB HE B LopBeur b H—gpedrsr T
BemriaiQsrsr Gupaurds Fipsb@umsd Himrdd
& BIGETsT GuiwrBid ssfiidbe’’

sTaith Qeushrur Qur@sT mssn ZGApG. vsmssulsst Peremg 2 _ordp,
e b eursm wienL W Guuiissir weir e sr ety Sengl LSHHG DG ApBE
Qofisir strgys Adraud saldsr@ srarp Qedrduwrst Guulmss QuTd dsemd S
GuBigumas, GUpaTil & i wena, Pl o arume sTeh QoS yfur
u(hBssr poor,

1 Qemrih yprIBW S6TSH oThHET I HG

TR AT Pm HFaBF) welr g’
(arepd 1 Quildsrehd)
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"“afwistr emeT ail_ewen LeuOrET L g
Grwssrapems Bupsuriny) GG sri L eirm;*°
(&rEhd: Q@ ri_L_&TEsd)

“ o soEharT Om@ b BsmaLsaor
QarLevepdls g s Bhddp”
(aresfl: Q@ri-dsreEhdl)

Qp AW YpliGur et Qeusdituroreneod QETenGsaTTsd  JemThiessir Boss Gurid
saTSHC Yetr' H 681phs topsusny Gt Baayh SIFFap g wemauh D& D
Gsbedsir st opeusT g efegLie ehranawT LT s SHOSSUCUr G Quifies aunTsmet
WL GUInEsT DOILSTmET S QaTL BF uri S saowiwyd PG psustT G gl
LISOT 60T 5 Bebri& Qeettp Guilt FevtrL. syE5R pHERAD Qi pgemiugs Qg fw
amEET paT,  GUHETL iy u Qgri_résrerdlde oferdsth smb Qeussrur £
(LT -

"guwed AiH sepUmESS eyl rdd
Qamrdiuirs @piehe) Lisour g —aunmiuSsmr i
OO AaRuish Q@G SaSLHT WITBIST G
CuiiGuetT QUUIEHLD a(HLD”

Qefips QardSmar e.omw wet GBS Qarhss WreoufenssTujent_ur
SN I Sl gLILsTTmERT Qloustir Ay sBHmarS srefd Gadfsbuh  pgoorer
BRLoswr) QUINmST &sMeTl L& S &) Losoif SsnarrF Agn GDerHouRir Lrigr LT &t
aTSEAMmES HBGabs Cuit oiEsd WBear® Gur@h, SHmbuapd euraderrd
su@h. s (Cuil}d@t usurs gue? G S gsorsd pwalée S sms TG m
LHRADT P QLI D_sotr(H.

Cuilnossir usit Julssr G&rH GursiTp Gassirefiur UDSTTD &g G5 FF S
BOFQUIr( @053 Qatst afiw Ceruisnus Hermy avemeu STCOTUGUSITTIS, (@L_6D
SN S ST HEUIED LT HIT S DTG (T oL g G ST (BoU ST LD BrenTm
(371) snpdpg. CuiQuelryd (Sardismerd supeilt  UpHPE&QET sobT (B
Qausit el Benasml g BT pGeoTTed Lsorey Frmith Qo mfemeor e wirrmiidE s (B
ST &) n & o7 Baut sTar gy s arepd (24—28) Qsfelédngr. vrFmpude
umseul e L680 Gpbs genrg. s (f oflaphs smesarrsd @amiiui_
DBLND DY GBSO Faffd GLsvBeTr GUITEIS, et oL GUFL” emL_ DBLIHLIWIT S
Qarebr gIHndarrsd sigpred, earer Corprus OairgGamal Guiissr Fenind
&b ster 0 Upsreprn (372) sngudpng.

Qesdw, @eodsar preomefs  wl (Hososor 5t &eul’ Haafigpinr  Guindesr
Bawr el Gan’ sna LeoarrBpgr.  @u, Leodremufisy  efiFslad (B Bjememuyn
6TedrLignh (Tsfreor it efyemen euruNede” (Hé Fud BPewrsem g o atrgmin sTaTUGIh Es
Qau HEarrsd OpRusumpdesr psr. Hud drriiusiranmu DS GF 50 6T MY
UPRGE FHRrGrmad o gif Gad ks sTeh p 2 o erer Horsr Carufedsd
Fovo LGl (BF  FreoThissT o siorey.  LsossT BT E1p pT(H  ubS
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S gomrwisais QUGG (WS SanFwesr aeureTor psir oTaith taddr ar gy ent it
GsupBien with usof Ll seudgieirarart, wppsr .G Smourddlsd sTsirp ooy
Qo b meumid Couarfit GHooS saupiares “Lir&AGais mibuish’ sTelT D Lisoat  LIFigus
QeuegsTur sp6ir g CupGersster Aeussr Garulsh srear SHs Gean’e DUl (Hererg:.

.................. —oufla” .Gl
Ligohr smoremen b g meupibuts Gumiwemrsyr it Glousit pC 5
thedsT6vaT smet g S DT P& suT el

cTamh DU LTafsT mOPFSIT_tq Senard Srovws.  Guuder LJ655T STOT 6IEIT LD
Qeiisnsih sawptbd Gotimaih Qgalarssd GHeatiu iy @356 Sramrsird.

Quis stagith Qerdt  BFFQSSHEUS!, EHHUS 6THT QB Qi uysiri(Blovt TS S
@pravsrondun GAHIGD Sw gyl Gunis, Gors, &TSH58MHOY, GLig.d
S@BLIL) 6T O WEEsT DyapSAstpsrt. Guudisr B SEHLILIT 0T 6V B(MhIL) 6THTLC B
Guepiwd @PS@h LT (B Quuiyrudpgy sTarud G HeauG puishr.tt &rdBlsor & 6UOT DO
GLi1 2_sBpLan ST STHSIE SGOL TaTD CQuwid aubBH eTeoTLE B, (@5 T
Goarearts, @eves Sonn wl GG Gedws apbwsr  sTew wéser mioL{HaiT peoT v,
Bsveurafsst iosflpameard STL_G-QID Bda pDpd Gubppal sTHETLZTS BE
Sr g smisou ayful @ sieppls Sounsafiadphg oNBuu_somd erewr ndiaair
e fuT(Bid Qe esr peor i sTedTuT i el a6 18

DS, @eodbAwND, Be0bSeTid, Bro@oye nasefldr  puildoms gpdu Frerg
serTey Qulissir,
(1) (Sewrid @-sirer [ Bissmir e Guridseri, sHer® S G mashio
Bluisigeusor
(2) SsmrhiEafisT BHlevr dom S Guparrds Byibis Peops g aagrngsst
(3) ol Sfwrg, yeTrall afrenruld R.eRTUSDHTS O BHBIGHNAT;
yesrememr S Q@r.(U urises (Lt sursnT.
(4) roenaTWITST STAMISSE uald@n Calnlmens G sfugis@n [SLAEL0)
WL L{EDEBED BHEH I 66T
(6) anfur® QeiydL_Sg Senwn Gleunur gi of(Bevet
eTeh QeiiBasir O pfiwaiBSsT meor. Guuy, Berer Gurarp Su Fédeafl BmHg
Zbenind STLUTHHE GSTsreT 0SS g, Gaunbifstr gpsir afli  gpAuwndenpL

v S HeTi, Swg Uerull oIyers STHS wenarufenprnds Garndsmso
s GlEmd maidy QiR LD BYETD (281) sa A pPH.

» Biaent! By euGuar @ GsuthL posmet & Qaf &
aurmIE @] Wrlpr® usbelunh &phis’
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STETLG SOUTL SO uGH. Guisdr QuIrel@l Gurid LSy o i ralt
QuT@g! IEPLILEITUL L eIF@ar TGasr e wenear dastrGent GmBsrer. Laper
wenm el HeusT Usirepawr ZpPY eupsert, Shissol Guperwr S Seoip
y-Gar Gatlomwemuigh Gsidgs wmarlompinish Genmd smeudHpHSi,
pwad AP D yDsEg elFomars Tt Qeudwhsard stauh Qend G
LprurLsonsh yeost TEpgl. g Guridsreo oremey Gowamerulsh afipplijsbr L
afy upadEsT BG5S @@ Guuiaidsr Hensosni Gauelswen rer i sTapih Lijsvsui
1Dstr suiepth L Sremr Hopd LrL_e8sb (296) eAeufSBmri.

“Ganby Aenar g linad SrEHd Ur_ayb
Gplienr_& smaswii gpwed Lsnalineyh
sTaUUT LEmSOTIL|LD SeLQleusir psiiGen®

eTsrugy ur_pugd. Gaubhidssr Bemersemer o luSTand srEhd LTr(BHausraid
Qpinsni_ i sty &t toaner Quir i Glaeair Sl SHHPDTL LSO Sreth sT60Geor
memi_w efHisefiaith <ssb GleossT ) QT eun Tih GaLBpg sTeiTLg @OurL P Sufesr
Quirgsit. Geuifisr Asvaremil @S5 HHHT QAT SEDLPW  Losn TUTEPDLTED
QFmd, Guibsmard sug woiL$Cs enrg 5055, odaplesr L.
alrengé srégh wmarGurar GuurL & Qgefaras sriHEpg.

yaru GLrenyd salr@® ullsfsasd (@omwré@ss, wadgann FIFR)
Qur@LLrsl urFmp CeaubSeT Closbay s eugpdaLh, FIsrpre,

“gflFAn eurtlyetrGemorr it sLhiflsvan s G5 rmyih
ufEAWETO uradmp Goup HaT—eaflagd Fpindesr
Qerasti Qerile wmbsrad ST ks
LjsueusOor i Qe G S@Gih L™’

(@zrsd. Qursir. Upd. @SHrih 8 péParrifading CuHG srer)

sTEpID UL soewd &rsmreor.  ReeupdssHnG o Hu, 0 s msveurent_udlsd
ursempuied, weiemsr, yawrullL oIy Hygiegh perQarsr wrnsHh ‘Sups
QUpEISH WTD’ 6Tar Sesrarny 122 sapdpgl.  sapsi—Gull, merQarsr wrLb,
pettafiyap) GurggSst Guissr @ soapd sTeETLE CuUIMsST uTidgs PHSH D
g Erst pLSsedBEGh Gurrpd s e peraliubsHs smuGd Seararres s
aumLh Gavemerudeh wetr o gyt v QFarn Crarr Fuhuiesr wmals Bmbis Coushsir
Hieshudsh GaubiSlelr @eatrL sy BGSSBESLT sbevgy Ceulitpsri @b S BHSEOr
stareflsr ahGur it GanhiRsr ooty LG GmpHmsbs G suettr (HLb 6Teith (LpY-afdbH
aumsBGo Oun mSHrs Gudwih. Geamb Bghs Guritsserb, yabrul.L o7
suBuims@Gh uremp parofirey’ Quregs pdw Gl th, sred @y Bomeoudst
Gui) gpgeorBw Hu sdHeaPBmps ardsp QUG E Coanbiisr oL enps
Qpfwed Lwer Qardrerducy@bson Yoo rdpg. sas HeoddusICuGuw
Baoe Cuaib e &rsrnigenerd &TUTsorDh,

QuiBLUT T HniIitsm_ulsh 2 wemrlGlussr @ U ylGiur Saeir erHPLIL L 6T Ig-
uflsmeor @ 1g & Qevdprsr. @alslr ST g MBHGH S GarGer T(H GSTi(H
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QFsoLisusir gy selar anPudsd sair Weramensgs Sw séfsarrid Shig Cprrs
Ly d@Gh HEsTimguymew Caunlgyomews Gusirauurar Gemsvanitd &real
orsdls Qarsrh OFsbBprsh,

“ral i L gl ansds aamGaur Gaunfens
hen 5 waGe. BYBES SITibL 6T6T (ply &&

sTor paflarr i sAafluF QUImsT e Gouri. Grngd

“@arig.aori Geuhifler o igsneo e BS
LIL_6060& HOUTEO0) ivuenae  coaseanse
(QusLbursir. 53-60)

sTagnb Syg.sarred sderSspApS!.

BeGurs, TRsmnh Ifgw i8S sepor&u o AOGUTBsHarTd QETedrL. UTUS
Bewamr’s LrL_svser Hev FoupHlsd SBEET SH Geedaih Femevsmsir GoubiTsir
Qgfimen @ & Qsreratgmd Gupuy. FU FaHaafl_Bmbgl S6iTenewd &rd5d
CaTsirausTas QFiiBas s u(HEe pe.

sApisen  Guir phlsos (Bogyism) o etr(®. Guilssfler gpBoeds
mdssmenpd  (Demonisim) o anr@. Qe Cuinphu CsTsiTSSeTT S
(Demonalatory) us QFfsmers gapeorth, Guilisst 2 Ky, Howrd gpdwer
supsnp afpLhLjeesr §T 6rLISTe0 wlwme g s olwgpth waslarp @em HHTwi@sD
ASSw FoHsafL Bwbg SO LT SIET S SHid Q@wsirer Carlnlenmd Qsrsamss
ShGr®  sTLGUIrSib mausHoplul. BuUpmesd  &LsiT sifids o (Répsd
Qarsmml LNEEs OQeuailufdy Qasdrm ambCurg  ShGur@ Gannfsmeos
Qar o sd Oareir(B Qb Qeuefip it Liwseror & Hstr Gur 1 Ben_aifudsb o ebr
USHET S5 QBT albr (B GlFedRND 2. sreflautd HDEH O_awTsy DESATTar Fapdd,
WBsir, pLlen_ pBuism supenps Qaraw(® OFsvmramudgiu srrarin SaiGe
wr@h. o, fomb Gaipder T Sengd ST Hpga oML rd  Guidiser
o.L_shr Qari(plomib, pUN(E FLBIGETIST (Puberty Rituals) Gurgi gridtsmad
&g safisr Gurgnb (Purification Rituals) etfdusred sLB@sefsr Gurgih
(Rites Pragnancy) @rey anfur®aafs Gurgnd (Vigils) @aunfsmeosmwits Liwiesr
UPSH D  onpssd, bH, sHB. 2 sAMQUrapE (Batrusd) urdrrdSi
(peirQerer wirimb) SpBw  Gpyh safd QausfiG  Qasirpiaumd  LpiumL bs
sdrefui, Gerusenasut shg st Garndmead Gopa oS Hmpbsred 675
Shigd Cprrg erérud.  Glg pr GOUD sfdma GanPamewufsr F&H bl
ol grar £ srinsf?’ Deiroumth Qe Hmurd Qgfiafsdpg.

“Gatifems :  wsr wridghu usrn (Gow) Gesmeard et WGrs Wer
shisdr efegn Qurel® wiHry WrGurstisdr SFdupll Sgih wWET
wrfudsr saerHasir dugnissn G dgih werwrfimu Quamald &
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(Umsauit) presHeor QurpLGé Qeinyih giodg ofparaaith sz sfiayh
Ep&CaTins Urrenrid werorfl el G sulauh g g eSSt

STAT . ABSryGousy WHOUTF o b &HSHD HuGaunnTemeoudsir  LywsedTLr (B
TSI g S S SrawmTeord, 1. Ly 195rs gpRuwiar 987 HHem s (LDsur S s)
edpiyeusy 2, Beveu eflevs wpHro WrGured Gedngh Qurapg Ceulifemeo
vwssTBS souhEp s,

Qi Giyp pildmasst susmrgdh Garareriu@n HCs Csusmerudsd
Garni emaoufsir inmS serliscvry updus aprriiEd PHurar Qe Haehh Salsr S
o QarerariuB st  Coratr@id  Gauliuey 5 Seirasor 6 s ib arom 0160
swgeans  Bealsgs  sTarQpre BtPEens Bricrt Qe _Guw o _abr@.
Cse HCrrédwsHpe QasdrPpsud Rt Guss @B ofmb  SrHoub
espgar ereiind. @ upd RPGHTLEHL Ypssms SprLBEDS.

B B

20 Wsdr Gt sremwt INBgG SIIGgSEd Guiis QUImEr FhuTHES
Qe QFUISIaTTY, STiES smard IREH@LHL ad@is Gy,
wa@srr Mg amw sunAGESTT. BpeGa SN S6r wsMIL D @B e.md
Qury GalLrermih, “w&Gor, £ CGurdpGurg sTOGurg @UEapis
Bemar s sroih, Grefs o.piis Amergsreud yefur oy s Sear udsd srer
lQuBSaCairHs, o phisGauarGh. Amnd  aEdpGurs Gaulu
uy Sfarudsrer Gonyg  @UIdaGdssyd o phsagbCoatt(H”  sTermy
Cal PE&CsTswL TorTih. LEd  sry  CalGh 0 g Guoriufsit
GSLows®s PTG lerln  Golsusres opd efdeTorTb.
Curdp enfulsd gt QereTerun  yefw  wpSBHeriguRd LFHUUTST T,
fov  Peordiselled e oflme FIGslen_fg, oG CLHOETTH
Lwer@u  QFOuIpy LTS sTENh (@t Beven o aorrled L grih. &,
BSEWINECourd Tar Py OREHS SHEDGors) LwswTih QIS s LD,
Conds wy &P 196 @UIRoIBLLSGID  GTESaSIOT S sfids Hsv  pri
sWEGHT oL fmn FrooLws Agr i@ grin SDaE abs
GotouppEsr wromaah o ol rd el L grnn. srud wsoars ANss
ug G ey Gsupprermid,

Qéaws qpowrs Cambddr LESHuGaTD  QaelILGADS. L
pogmass  Fiu@ssr s Caninsyg caw® sTeug smdg 3000
Spr(hSesEG 1T CLBL LpéPsel 18mhe sTofwSmsl LrgsrSes SL_kE
safsh Coullmemwg sroflusCsr® swbs meudGHh UPpdSSh Far BT g b
2 6o (B sjtheminriyssir, Germ eusHEIIL QpOTS priuli. Lebr pBuwandmsES
Arrw wisdsr Fanfmemw BorSHl GUrGat. Slystrades GaubiSsr
Wyl _awd sTumeSSiE LU () 6T OTQeuurd) Sou bl Bloay, L{swT (@FOT LT (FHLD
STHTLF. G seHEGL  Fpeisessen  Canhsr Qaragssns ey S
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Gy-Sadk  Qer@srd GLo widsst v pg 1w E8asr(H  Gsuafeaumib
staiTuf;  Qafwrerhd HHahsgn, pdrprs oy 2. Gledsuib  eTelr gyih
Fgeut. GCgzrsh efwunr Heended Glg paromig. ysf surer QoS RDG @ @meir
agsireflasir  Lwsru@Harpar, LG ST Sarggserm (FSHoor e Cad)
Caunifisirpemas  Gasbly UreaSEHTH swpg Gulut. Gy STE(HIyD
w@dgiaud (Folk Medicine) srifs snlsmaast, g ud stshv.Gs. Qguilsr
sTeSTLrid SLgl ‘LGS Sioud STelrssT’ sTaud frsdsD,

““The drug consists of dried stem bark, leaves and root bark. The bark
is bitter tonic, astringent and anti periodic, That is, it is useful in feavers
it breaks the petiodic sequence of feavers and is useful in skin diseases.
The leaves are bitter and are largely applied on skin diseases and boils,
a decoction of leaves is also taken internally. The antibiotic activity of
{eaves and roots of the tree and their utility in skin diseases have been
confirmed experimentally’' '

6Teurdh @.ﬂﬂrﬁ’l[‘_@sﬁ erri, Qeuby Loemsv@aunb), sri(RGanbyy srer Guseusnsnpin.
wamGanndar sawr®, Semer, FISG BBV sHHpSEN Qusen. Banavasr
Bre @Gaubsoud sriqed Hereid ARusramsens CuGEGsT SgeCart Hib
areoriu@,  Qurgisurs Ganby (Nim-Margosa tree; Family : Meliaceae)
6T6r pewgpdastiu® g SWBPEreig T en. wral L Biesfd Gaulutard or b
Q@eorou” L@ Geuhy  etshrpud  SywpdsOu@Apg.  Opaubdaud
tososowirerdHguts  ‘Coulns sHGp  HpayssLuBEpgG. sdoTLSH0  Bg
‘Guey srar@p opdstin@aEpg. Gplefsd shupsorsr srfudsefisdaun
Gastileir Geny uwdTLBApg. werssSuidsT g enbserrSu FIFSmaubioet,
Qi 57 sofwLbLogsr, Lomfusowesr, s Geaull L BLosST, 6T60MEVWIADEST, LisuTeshluthLosdr,
SRS AW s1vrS Ogsubiserde OFwonBh Smedprssais Gk
GoutdifReGT Gemgsnw WSS USH Lyi anorsts Lt iBSgrdssrperd, G &6 s
sEpEGLH GuUIGh wreferdgls L welsrGurg Gy er swrs wraj.dr Gaidams
wiE sepg Qar@lut. S opppuh CpisHser _sfst Gurgnd Sysrgswres
SrOuBh optigd@Gl LD $G Fmifldd Gaunlme swpHmaGn. eufSSmedpr
(27 3 Bowy )ulsr Gur gl ‘SIS S (BB’ 6765 1) (D BEpsd! o avr(®), anatésGasrsd
yRseulps Gaunfsar Geyow sufmsurad sy, Osmels nsars G
sbudisst Hrog. eaflar  sTebsmeuledmbg sTsveor of Haeflgnh sl emaniuid,
SBYhiosyde meudslupis Quirdissdst Gur gt Qurtissd Lraoruldsir st uS
ullsb @liug i’ L. worensvenws S (Raul. bwsnise Capipg Lsrdarfp whm
Grorgy rri dgeoar ‘GaunogsCreansy &L (RS0 sTEHUSTGW. LUSHIST FBIsar
apnL_semer Badal (B GonldeEr @ampwirsd Ew Smpuiren,_sows ( meusGarsd
yidaudnhsr QpHESHrss GFRSLUL L. SmPLITH H[EoTd) DRNbg BLowssr
Farew Beovws  pbpeng  ausvtisuGeud. RECHTSHS el efiarGuirgns Ceanbfsr
@Y L QarsrariuGApg, SubmGpril BRSLQUOD sUBEG B Wegs
srlBieCurg Canndssr gogowusd smaCuh] amadds oG Sief,
o B Geankifshr @opulsdh L B gpsuRlaGuiduiin, Gy Cennfdn
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UG Tt Bi Sibeis BpriidE wpt Ul L sufsir o L sBsir g v, SupbLyh
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sliphslr yrrgeTdsrenh  @paH  goETevih uemy  Qeuirdsti Gl
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Sewrih, Hlewrib, @ Syrib BBassth B disefiss Guuler ptorie b @S sTeoub
pfdens @_subr. S8sie  @uuGer, SOWITEIST W S &IF  GamGlaues p
ureiriy et  QpHEE AT Wi ereizy pEATTiSRNuTTsd)  pbuRED [rl0]
Sow0insddt, GCeupsddt ‘safllm  sarbu@ss GUBERFd WL _suf  gelmsarsr
afligris et STTrEQasrn GUIg Ljebrnle . efrfiesr jeutremouPsd ERGEAC T
Cuiiseafi Bpha &b weirarmars Sy &Sayb, S ETLC L eFFfiaT Db enLo
ul SMpmn Buiisamers Corlionoci@gsaph s ear e sir Gosirp (pstt Qevrmsir
s6r  wasuds giHudmBe  Causheir mofd®  Canbifer  sefleny, (D IpEDUIS
S WNGbSTET 6T IOUT ST ST srey wdaefs STC@OUD piRsams, UWes
apded,  prGyp wESSND & st L. srio o WP SHT DHUIISGHLI
QuUrGSgreT  Qawsorgth. lodrerar gy wrtids @mEGn Sri  @jenL_wrer
Whooud (GHEGh. wosiTersir Gesiresfiufsy (s, oy, 2 &d4) lemsobs 6 g
LOG3T 60T 6m suT (Quira mr Hainsnt_ 144—145) DL WIFTBISTL (b, 2y, 87 Ts0
s Garrssr & B AOFsogid Gaedeir Breofufsh s Ouc L g, @smrp Goumt
LTS, GBS 56 @pFens wig CLenL ulsh il (hth. G th CrrésHd
Glpsd Cprédts  Qurmesir Q&I sir 51 60 Apnjemr wigy, Loli@ur e Glausstrim
T, &rehd) S Hemamnr, QgL dsrEhd S gempudso aum  Gsusdrurafsd  @i_ib
Quigith ‘Guardiuferi 1G0T Q3R sTaud Qriié@m Bsie9 580 Quirmsir
Q@rsirer Geuer(Bib. LyevTLC L OpBEsmsmwT CuS BBEs srés e
ApB, popumES g, st sy, @PEhA0 USETLIT . 106060t QT &I S HmEeL
CuiiiQuischr eugmth QULIBLS STSID (G aBlsh DHEOBOEsms Canimilssr DY SEHDY
Qeiwed syewdsHmpsrssr srars Clur wsir &rswr@ss FTFAPG S ST (Sib.
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1. ‘Ganby sovwrgs Carararp Tamih’ sTepnh @ srifed sumth  Geubyy
LHF 63T 1 W tif S5 w2 lus DL MWTETOLL NS &L L o s o, LJEOBTLIL. L
afyd. Sewrtd weSps Curidsers ureenp, Guur Sffuph. peirefly eyl
Quirqge AW B &@nih Hsms, &I 60& @ D Aeoulsd s s Lasiraremeruyth
LpempCuirenyujth &réad s i L Guiidys nappurdw, Ganbsr
PTG puy; goaflenrd e’ Bpog.

2. SEOWTOBIBT 55 QFOae p LIIT 63T 1. W1 65T G pBEsOrfugyant_w
sureorpnis SApdy ddes Gurid Qs GeosButiserrnd Heirsringyri-d
QFLGLER e EBL oIS © abremio 7T B0 g BLUS
oG wridsyn @EQEE B0 eurene_ufe url Ren g  senevsuss
BaGear srarugp@ opsryd FsLswso,
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QpDpebsurenL g Fdsgitb- pr Hingnaiwiss Siab

FEIs STt Lsuarrdy padrearrt ws@Geussar wory B Gigd
Quuwissyupd GuEpQuuengujth HP GG Cardrer G ieflégh GHOY
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EYLE 208
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euilnsdu mpita) parmn QUHD aueri g aumph Qesrvsdper Ao
QuomBiiuen_ iy safiar Quor @Gt iy 6755 Sjerey wssren ardi3sCsT, b5
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The Books Published between July 1988 and December 1988

Tolkappiyam Eccaviyal
A. Sivalinganar
P.N. 142, Rs. 45/. Pages XIX+443

“This is the twentieth publication of the project entitled Tolkappiyam
Niluraivalam. Tn addition to the author’s explanations of Eccaviyal it includes
the views of learned scholars who had dealt with the same topic earlier. This
work also includes Dr. C. Ilakkuvanar’s and Dr. D. Albert’s translated versions
of the Eccaviyal section of Tolkdppiyam. No doubt, it helps much in under-
standing of Tami} grammar  in all its intricacies. The author’s attempt at listing,
the related Narpas of the other grammatical - treatises with Tolkappiya
Eccaviyal Narpas, bas to be appreciatcd. '

Tamil Course Cassettes

International Institute of Tamil Studies oondﬁcts Tamil Courses for Nop-
Tamils. In addition to this, it has also prepared"slk cassettes for Aut,o Instru-
tional Course to learn Tamil. The casseties cont?nn Written Tamﬂ "Spoken
Tamil and Drill material which are to be found 1 m the,"Course Text Book
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